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Abstract. 

 

This project employs a transnational lens in exploring a micro level phenomenon within 

the field of International Migration and Ethnic Relations. It focuses on the issue of 

creating social connections in a place of no prior network and explores the connection 

between network formation and sense of belonging.  

The empirical data is constituted by a focus group interview with six men of different 

non-EU nationalities, all married to Danish women and resident in Sweden due to 

immigration restrictions in Denmark. It provides an overall image of a binary relationship 

between Swedish society on one side and all foreigners on the other. It offers insight into 

which factors facilitate social network formation in this particular context where the 

informants have moved individually. The outcome supports the hypothesis that when not 

following a pre-destined migration route defined by fellow representatives of either of the 

„conventional denominators‟ nationality, religion, educational level and socio-economic 

background, individuals cross these boundaries when establishing social contacts. All 

informants face trifocal affiliation and the study further investigates how they manage 

this complexity of potential belonging. Network formation appears to be but one part of 

the multifaceted concept. Relationships to home countries, Sweden and Denmark are 

investigated and the latter two compared. 

The analytical intention has been characterized by prioritizing the interview data in its 

apparent form while the theory introduced has not been employed as a mould for the 

empirical material. This approach as well as the research process itself is addressed and 

discussed and the outcome of the study reflects the methodological challenges of 

unanticipated development, a common experience faced by social science researchers.  
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1. Background. 

This chapter will first lay out the Danish political landscape as a foundation for situating 

the project and then offer an empirical example of the consequences of this policy. 

 

1.1. Setting the scene – a case of rejection and rights. 

On the 1st of July 2000 the Oresund Bridge between Denmark and Sweden opened. This 

moment became a symbolic kick off for an extensive development of the Oresund 

Region, including first and foremost the cities of Copenhagen on the Danish side and 

Malmö on the Swedish. The overall vision was to reunite the two historically tightly 

connected areas where national borders had shifted through history. This modern reunion 

of the region centered on economic and cultural development, aiming at creating 

increasing integration and possibilities for all inhabitants to realize the fundamental 

concept of free mobility within the European Union (Berg et al. 2002).  

With the events of September 11
th

 2001 a political vacuum opened in many countries 

around the world. Denmark held governmental elections the same year and power 

changed from 8 years of Social Democrat rule to a government constituted by slightly 

more liberal parties, Venstre and Konservative. These two were not able to form an 

overall majority, though, and found their support in Dansk Folkeparti (Danish People‟s 

Party), a party with a leftist stand on most social issues but also strongly nationalist and 

critical towards immigration. In the field of immigration policy this resulted in the 

implementation of one of the most restrictive immigration laws in Europe in 2002 (Lloyd, 

89). Based on a declared effort to combat forced marriages between second generation 

immigrants and spouses from their parents‟ home countries, the law, among others, 

introduced restrictions on marriage between Danish citizens and non-EU citizens. From 

this point on a mixed (Danish/non-EU) couple wishing to settle in Denmark had to meet a 

number of demands related to accommodation, financial situation, age and affiliation
1
: 

 

 In order for a couple to be accepted for family reunification, they need to deposit 

approximately 60.000 DKK in the bank 7 years ahead, which under certain 

circumstances can be reduced to half the amount after 3½ years. This money is 

                                                 
1
 See www.nyidanmark.dk/en-us/coming_to_dk/familyreunification/spouses/spouses.htm   

http://www.nyidanmark.dk/en-us/coming_to_dk/familyreunification/spouses/spouses.htm
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designed to cover potential costs related to the non-EU spouse, if he/she at any 

point receives social benefits.  

 The couple also needs to have accommodation of at least 40 m2 or maximum 2 

persons per room, which is owned or rented on a contract, guaranteed at least 3 

years ahead.  

 The Danish party is not allowed to have received certain types of social welfare 

benefits 1 year prior to the application.  

 The spouses‟ total affiliation to Denmark needs to be larger than any other 

national affiliation. This will be estimated on the grounds of languages spoken, 

residence through life, family‟s residence, etc. This demand is dropped if the 

Danish party has held Danish citizenship for 28 years or more or alternatively has 

lived legally in Denmark for the same amount of time.  

 Both of the parties need to be at least 24 years of age. 

 

Many couples have encountered difficulties living up to all demands. Many are students, 

or otherwise financially less privileged, and therefore challenged on demands depending 

on personal economy such as accommodation and bank deposit. Affiliation and age are 

hardly negotiable and have possibly constituted the strongest obstructions for the couples.  

With the introduction of the above restrictions the consequence began to show: an 

increasing number of Danish/non-EU couples failed to live up to the demands and 

therefore chose to use the Danish party‟s rights as an EU citizen to take residence in 

another EU country together with his/her family, regardless of their nationality. The 

geographical proximity of the southern Swedish region of Scania attracted the vast 

majority of these couples
2
. According to different sources the estimated number of mixed 

couples moving from Denmark to Scania every month is as high as 50. This adds up to a 

total estimate of 1200 individuals every year
3
.  

 

Many of the couples set out planning to only stay in Sweden for a shorter period of time. 

This is possible by using the same EU rules to move back after having achieved EU 

                                                 
2
 ”Bro, bostad, bil och kärlek – ökar flyttströmmen från Danmark till Skåne”, page 4. 

3
 Ibid., page 9 (data from 2005), Samvirke, January 2007 (monthly data from mid-2004 and forward).  
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citizen status in Sweden (or another EU member state)
4
. Alternatively it is possible to 

return to Denmark if the Danish party changes to Swedish citizenship after 2 years, since 

it is allowed for all other EU citizens but Danish to live in Denmark with non-EU spouses 

due to their rights as EU citizens. But the plan of eventually returning to Denmark can be 

compromised by the level of integration in Sweden that many of the non-EU spouses 

reach during their stay. While the Danish spouses are often, at least initially, sole 

breadwinners due to a highly saturated Swedish labour market, and therefore continue to 

work and/or study in Denmark, the non-EU citizens are not allowed to work in DK who 

calls on its juridical exceptions from total membership of the union in order to, in a 

sovereign manner, regulate the labour market. It is interesting to note that this coincides 

with the fundamental EU principle of free movement, which includes holders of EU 

residence. The non-EU spouses are instead facing a Swedish labour market, which for 

several years has been difficult for these individuals to enter due to general saturation and 

lack of social and professional network. This peculiar situation often results in the two 

parties leading partly separate professional and social lives and the scenario is a common 

one: Since the Danish government has chosen to close its borders to non-EU nationals in 

terms of both residence and employment, this means that the national border, though 

attemptingly erased by the visions of both the EU and the Oresund region, re-appears 

within a social unit as small as the household for the couples in question. 

 

1.2. Situating the project. 

This project sets out to investigate the non-EU spouses and their life situations in terms of 

relationship to both their home countries, their country of residence, Sweden, and their 

spouses‟ home country, Denmark. Taking its starting point in looking into the 

specificities of social network formation in Sweden, it seeks to explore which factors 

influence the informants‟ sense of belonging to other individuals as well as the three 

places constituting their trifocal transnational lives. As I will elaborate on later, a number 

of established denominators of community - nationality, religion, educational level and 

socio-economic background - will be questioned. 

                                                 
4
 There are several possibilities of doing this. Among others taking employment in the country of residence, 

showing that one is capable of providing financially for oneself, etc. See a full list on www.nyidanmark.dk  

http://www.nyidanmark.dk/
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1.3. Empirical cases – an investigation of affiliation. 

The Danish magazine Samvirke covered the story of “Love in exile” in January 2007 and 

interviewed 3 couples. All of the Danish parties provided for their spouses by working 

and studying in Denmark. And despite other options to return to Denmark
5
, all three 

couples said they planned to stay the 5 years it takes for a non-EU citizen to get 

citizenship in Sweden. The magazine also conducted an online survey, in which 94 

couples participated. Due to lack of data on the concerned group, it was not possible to 

control that the answers were fully representative, but the survey is the most extensive so 

far and thus provides an overall idea of the situation. On answering the question “Where 

do you think, you and your partner live in 5 years?” as many as 56% answered “Sweden”. 

Only 23% answered “Denmark” and the rest (21%) answered “another country” (11). 

Accordingly, this means that for the couples in the article as well as in the survey the 

future country of residence is up for discussion. This condition is an inherent part of 

leading a transnational life. All transnationals face the challenge of dividing themselves 

and their lives between two or more places. In the case of the couples in Sweden, both 

parties experience bifocality between their own and their spouse‟s home countries. But 

the above also means that a remarkable majority accepts a third country into their already 

bifocal lives, which are thus further complicated by the circumstance that they are not 

free to choose country of residence for a limited, but still significant part of their lives. 

And what is also interesting to note is that despite options of returning to Denmark 

relatively quickly, many choose not to. The reasons can be many but one possibility is 

that the experience of being denied residence influences the sense of belonging. I will 

return to this discussion in later chapters. 

 

 

 

                                                 
5
 According to Samvirke there are 3 options: 1) The Danish party works in Sweden for 6 months and then 

uses his/her thereby ‟earned‟ status as EU citizen to move back to Denmark under EU law. 2)  The Danish 

citizen changes citizenship to Swedish after 2 years and then moves back to Denmark under EU law as an 

EU citizen. 3) The non-EU spouse obtains Swedish citizenship after 5 years.  

In addition, I should mention that a massive focus on the part of Danish media during summer and fall of 

2008 has revealed that much less than 6 months of employment in another EU country (e.g. Sweden) is 

enough for a Danish citizen to claim EU citizen status and thus be able to return to Denmark. 
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2. Introduction. 

 

Many of the couples mentioned above are organized in the organization Marriage without 

Borders
6
 which is based in Denmark, but also has an active group of members in Sweden. 

These gather regularly for social network activities, where everyone brings a dish from 

their home country and exchanges experiences and good advice and finds relief in the 

company of others in the same boat. The network was started 4 years ago as an attempt to 

provide a platform to meet, hoping it could serve as a starting point for people to make 

contact outside of this specific social setting. This seems to have worked well for a 

number of people, who benefit from the social network in a new country, where the 

Danish spouse has limited possibilities of introducing to networks, customs and societal 

institutions, etc. 

 

The empirical core of my study evolves around a group of these non-EU spouses. They 

are all men married to Danish women and have all come to Sweden with no prior 

network. I have chosen to explore the specificities of social network formation as a 

vehicle for construction of a, possibly multifaceted, sense of belonging of these 

individuals and I base this choice on the following:  

My academic background as well as my private life has spurred my interest in the 

political development in Denmark in the field of immigration over the last 7 years. While 

the European Union (as well as the Oresund region) develops and expands, based on 

principles of openness and mobility within common borders, Denmark as a nation state 

takes measures to secure its own territory and calls on its exceptions from complete 

membership of the union in order to remain sovereign on questions of immigration, the 

labour market, etc. Other states follow similar trends (Ranstorp & Dos Santos 2009). I 

find this counter-directed phenomenon very interesting and wish to look into which 

consequences this macro level situation has for people in their everyday lives.  

 

The field of International Migration and Ethnic Relations is wide. Nevertheless, with my 

choice of focus, I cover both aspects of this construction; the very circumstance of the 

                                                 
6
 See www.aegteskabudengraenser.dk  

http://www.aegteskabudengraenser.dk/
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informants‟ current life situations is migration, and though their cross-ethnic marriages 

are not the object of study, it only adds to the focus on ethnic relations in the 

investigation of network formation in a foreign country and sense of belonging at large. 

 

3. Aim and research question(s). 

Introducing the aim of exploring a micro level phenomenon of migration, this chapter 

elaborates on the circumstances of how the project is situated and further specifies it by 

presenting research questions to be investigated. Through arguing its aim, it introduces 

the following theory chapter and emphasizes its intention to keep an „open‟ theoretical 

approach. 

 

3.1. Purpose. 

With this project I wish to engage in an exploration of a corner of migration representing 

the micro level. As I will show below, the macro level has often been the subject of 

interest, while I feel that the micro level has been slightly neglected. There are different 

possible explanations to this. Firstly, some approaches call for a large-scale focus, such as 

e.g. economic studies. Secondly, with a phenomenon as vast and diverse as international 

migration, the ambition is often to cover as much as possible. As much as I acknowledge 

the importance of trying to reach an understanding of the totality of the matter, I also 

believe that single parts of the immense whole hold important information for 

understanding the diversity of the field. If there is one thing that large-scale studies lack, 

it is the ability to scrutinize specifically on micro level phenomena, and in this 

perspective I introduce my project. I argue that macro level and micro level studies 

complement each other in a common ambition to map out the scene of modern 

international migration.  

This study is aiming to examine a specific phenomenon within the field of International 

Migration and Ethnic Relations: As a vehicle for constructing a sense of belonging I wish 

to study social network formation across the well-known boundary drawers of 

nationality, religion, educational level and socio-economic background. The theoretical 

framework will deliberately be kept as „open‟ as possible. My intention is much more to 

engage in an exploration than seeking confirmation against an established backdrop. The 
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theoretical concept of belonging is central to the discussion and I wish to use it as a 

practical starting point for selecting my informants as well as to employ it as an object of 

debate with my informants in order to be able to include it in further analysis. I hope to 

be able to reach an understanding of the construction of a sense of belonging by basing 

the study on a critical approach to the concept itself.  

 

3.2. Hypothesis and questions. 

The overall research question is how the non-EU spouses construct their sense of 

belonging. I have deliberately chosen informants representing a wide diversity of what I 

have chosen to refer to as „conventional denominators‟: nationalities, religions, socio-

economic backgrounds and educational levels. I base this classification on examples of 

migration studies employing these criteria as boundary markers (Portes 1995; Levitt 

2007; Amit 2007), arguing that this approach represents a general tendency within the 

field. However, in this study, I direct attention to the fact that the informants show an 

ability to identify with other individuals in the same specific situation and form social 

networks with these apparently merely on the grounds of shared practical circumstances 

at a given time and place. Based on observation I introduce the assumption that the 

practice of social network formation holds indicators of how a construction of a sense of 

belonging takes place and how the informants think of themselves in terms of affiliation.  

My hypothesis is that the conventional denominators are not important for social network 

formation, when individuals‟ social activities are not pre-destined by them, but rather that 

practical circumstances bring people together. Related questions are:  

- Which factors come into play when what I have called the conventional 

denominators of nationality, religion, socio-economic background and 

educational level do not serve as common ground? Is it merely the similarity of 

practical circumstances?  

- Which role does Swedish society play? How can a relation be defined? 

- What about Denmark? Has the current political circumstances had any influence 

on a possible sense of belonging?  

- What does it mean to have affiliation to three different places in terms of 

residence, future, children, work, family, etc?  
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When exploring these questions I need to keep in mind that taking network formation as 

an indicator of a sense of belonging is an assumption on my part. It is a valid starting 

point in the sense that I have observed the informants practicing social activities together 

and thus employed this criterion as a practical circumstance serving as a foundation for 

selection. But its function as an indicator of construction of a sense of belonging needs to 

be tested. This will be done through the field work and analysis processes, where the 

following questions will be of relevance: 

- How important are social networks for a person‟s feeling of belonging? 

- Are other elements at game in terms of establishing a sense of belonging to a 

place? 

 

If sense of belonging is an expression of identity and emotion, network formation is 

rather a consciously active strategy. Though both are social constructions, the distinction 

is very important to make, since social behaviour is multiplex and to a large extent made 

up of elements and practices representing different levels of consciousness.  

 

4. Theoretical orientation. 

Introducing established macro level migration studies, this specific project places itself 

against a backdrop which it wishes to challenge by studying a micro level phenomenon.  

The concepts of „culture‟ and community‟ are investigated as examples of how the 

project is more intended as an exploration of the use of potentially relevant concepts than 

it is an establishment of a solid foundation for the empirical and analytical parts of the 

study. Finally, the use of a transnational optic is introduced as an overall perspective. 

This selection of different theoretical approaches fully complies with the interdisciplinary 

nature of IMER studies.  

 

4.1. Migration theory. 

Among economic theories of migration are several which approach the issue from a 

community-based understanding. Except from „Neoclassical Economic Theory‟ (Massey 

et al. 18-19) which focuses on the rational choice of the individual to maximize his 
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income, but still bases this explanation on the study of migration flows, the overall focus 

is on group structures and network-based factors both in terms of initiation and 

perpetuation of migration. Whether it is the social unit of the family as in „New 

Economics Theory‟ (Massey et al. 22-28) or the wider social community of 

institutionalized migration services in both sending and receiving countries as in „Social 

Capital Theory‟ (Massey et al. 42-45) or „Theory of Cumulative Causation‟ (Massey et 

al. 45-50), economic theory at large focuses on massive migration streams and is thus not 

able to encompass the individual level. The explanation lies in the nature of the field: 

economy is at least a regional, but also very much a national and international factor and 

thus logically bases itself on a larger social scale in order to be able to study and explain 

trends. Nevertheless, it seems that both economic and sociological migration studies have 

founded a tendency to focus on large-scale movement as well as migration which fits into 

conventional, manageable denominators such as nationality, religion, class, etc. Is it 

possible that the very fact that the sort of study I am taking on here is hard to fit into 

categories of common denominators and predictable outcomes compatible with macro 

level based data is one reason why it has not been done to a greater extent?  

 

Bryan Roberts claims that “Immigration is a group and not an individual process because 

decisions to migrate are usually made within a collective context that includes the family 

and local community. Immigration flows through social networks (…)” He further backs 

his argument by referring to Tilly: “Individuals do not migrate, networks do.” (Portes 45-

46). This outlook is very dominating within the field of migration studies. Throughout the 

chapter, Roberts introduces examples of migrant groupings based on class, geographical 

home and kinship: “At the beginning of large-scale Irish immigration there were 

substantial cleavages between middle-class Irish immigrants and the mass of immigrants 

who were mainly unskilled laborers and peasant farmers” (Portes 64), “(…) immigrants 

from Mexico prefer to join fellow-villagers in the city in which they settle” (Portes 66),  

“The basis of successful immigrant adjustment is often seen to lie with the family” 

(Portes 69). In a study of entrepreneurship by Ivan Light and Carolyn Rosenstein, 

nationally as well as racially defined communities serve as examples: Koreans in Los 

Angeles, Dominicans and Chinese in New York City and Asians and Whites in three 
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cities in the UK (Portes 173-175). In “God Needs no Passport”, sociologist Peggy Levitt 

studies the impact of migrating religious groups both on the sending and the receiving 

communities and in “The Transnational Villagers” she explores a migration stream from 

the town of Miraflores in the Dominican Republic to a specific neighbourhood in Boston.  

These are all examples of studies of larger migratory movements and of what I have 

chosen to call „conventional denominators‟. These make up for the vast majority of 

migration and migration studies accordingly. Undoubtedly large-scale migration streams 

are mirrors of mass migration and both can and should be employed in order to 

understand the majority of migration today. But there are deviant tendencies that tell us 

something else about today‟s world: individuals do migrate. And this phenomenon is 

interesting, among others quite simply because it differs from the overall acknowledged 

movements in nature, scale, incentive and outcome. I argue that this unconventional 

version of modern migration holds information relevant to understanding the totality of 

the migration field. 

My outset is namely this: to design a study which deliberately attempts to avoid pre-

definition of concepts and categories and meet the outcome on those grounds. As this 

approach attempts avoiding being caught in conventional patterns, it opens up for an 

interesting study that holds the potential for adding to established knowledge in the field. 

Whether something interesting will come of it, I have no doubt, but in terms of whether it 

will be able to serve for any level of generalization, I expect it to run short. This is not to 

be viewed as a weakness, though; it is simply the condition of this kind of study, 

inherently aiming at exploring diversity on the micro level.  

 

I fully acknowledge that one can not take on a study without first having formulated the 

approach, the object, the questions, etc. and thus having constructed a framework which 

will shape and influence the project. This is only natural and I will lay out my pre-

dispositions as clearly as possible. To be more precise, what I wish to avoid is imposing 

expectations on my field work process and the course of analysis which will follow. I will 

do this by not introducing definitions of much employed concepts such as „community‟ 

and „culture‟, knowing that in doing so I would already have established an expectation 

to be able to classify findings accordingly. A methodological approach to my empirical 
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material following the principles of grounded theory research will further support this 

strategy. 

 

4.2. The concepts of „community‟ and „culture‟. 

In order to be able to look into belonging, I have chosen to include theory on the notions 

of „community‟ and „culture‟. Both are difficult concepts to work with and as I have 

mentioned above I will do so with much caution. Nevertheless, I see no point in 

disposing completely of these. What makes the use of these concepts problematic is not 

so much the concepts themselves as I see it. It is rather the complexity of reality that 

makes it difficult on a general level to employ tools of clear-cut definition and 

categorization. This is a general challenge within social science. 

 

Vered Amit and Nigel Rapport discuss the notion of „community‟ in their volume from 

2002 “The Trouble with Community”.  

Amit & Rapport refer to Gerd Baumann when noting that the concept is one of a wide 

variety of usage. On the one hand, this weakens the term as an efficient analytical tool, 

but on the other it supports the continued application of the word, since “(…) it must still 

have substantive referents for a sufficient number of people or it wouldn‟t continue to be 

enlisted for so many causes.” (Amit & Rapport 13-14). Historically, anthropology has 

defined „community‟ as a holistic social group, conveniently providing limits for field 

work. With the course of modernity and urbanisation this notion was challenged on the 

ground, and focus shifted towards „network‟ and to a larger extent found its logical point 

of departure in the individual as opposed to the group. With postmodern notions of 

globalisation and transnationalism as well as Anderson‟s famous work on „imagined 

communities‟ backed by Appadurai‟s work on electronic capitalism reaching beyond the 

nation state, the concept of „community‟ was finally detached from actual social 

interaction (Amit & Rapport 15-18). A relevant discussion to introduce here is the 

distinction between group and category, understood as internal and external identification 

respectively. Some would argue that Anderson and Appadurai‟s focus on imagination is 

merely an easy way out of a very complex discussion and does not offer any substantial 

solution. The contested point is whether one can really talk about „community‟ when the 
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only factors in common are a number of texts and an imagination. This is a difficult 

question to settle and depends largely on one‟s understanding of the concept itself. Amit 

& Rapport criticize Anderson and Appadurai (17-18), but I find their criticism to be 

based on an understanding of „community‟ as something based on commonality and thus 

lacking the possibility that individuals representing diversity can form a community as 

well. Again, the discussion comes down to definition and according to my intention to 

avoid taking on this quest which I find both irrelevant to the present study and practically 

impossible to fulfil, I will refrain from further endeavours at this point. The important 

part is to remain conscious of the inherent contestation of the concept of „community‟.  

Introducing the concept of „network‟, the authors present an interesting alternative to 

„community‟. A „network‟, they say, is a far more individual-dependent social formation, 

since it is non-institutionalised and often smaller than what is understood as „groups‟ or 

„communities‟. It often appears in complex metropolitan environments and as such is 

more likely to stretch across “different categories and situations” (23). Though inherently 

different, the concepts sometimes overlap and it is of utmost importance to keep them 

distinguished in order to avoid the pitfall of assuming some social structure to be a 

„community‟ or a „network‟ without empirically investigating it. In other words: it is not 

possible to calculate a „community‟ or even describe it without engaging in a study of the 

phenomenon from the inside (24).  

 

On the discussion of the notion of „culture‟, I wish to introduce Thomas Hylland 

Eriksen‟s comprehensive metaphor of the scattered islands as opposed to the coral reef. 

He argues that despite formerly established perceptions of cultures being constituted as 

separate, constant wholes, it is much more useful and realistic to understand cultures as 

ever-changing structures, intertwining and overlapping, sharing roots and complementing 

each other in a much larger picture of existence and constant development.  

Seyla Benhabib rather agrees with Hylland Eriksen in acknowledging that cultural cores 

do exist, but that there are no boundaries sharply defining the stretch and limit of a 

particular culture as opposed to another one. This notion is helpful in trying to understand 

how people can identify with different denominators, not necessarily ascribed to the same 

culture at the same time. Benhabib further introduces the principles of „egalitarian 
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reciprocity‟, „voluntary self-ascription‟ and „freedom of exit and association‟ as means 

for states to successfully realize equality and cultural diversity (19). Despite originating 

from a different context, I find these to represent an essence relevant to the negotiation of 

affiliation that I expect to encounter in this study.  

Fredrik Barth talks about ethnic groups and claims that they can not be defined by their 

culture, since the latter can change over time (323). This is very much in line with Peggy 

Levitt‟s claim that religious communities can change in the course of adaptation to a new 

society in the event of migration. Encounters are likely to alter cultural as well as 

religious legacies. Kirsten Hastrup adds to this argument in saying that through concrete 

action, human beings constantly gamble with their culture in the sense that every 

reproduction holds the potential for transformation. We are thus not only products of our 

cultures, but co-authors of reality (137). 

 

4.2.1. „Community‟ and „culture‟ in the field. 

The Dutch social anthropologist Gerd Baumann has worked with the concepts of 

„community‟ and „culture‟ alike.  In his study of an immigrant neighbourhood in London 

he sets out with definitions, but finds that he instead needs to employ a certain distance to 

the use of the concepts. Instead of defining them, he then looks into how they are used 

and understood in the field. He discovers that the inhabitants use the terms „culture‟ and 

„community‟ in different ways at different times; sometimes they follow the public 

discourse of rather reified concepts and at others they break this pattern and deny an 

equation between the two. In brief, his overall observation is that „culture‟ is used as a 

more abstract, but also a more fixated concept than „community‟ and that the latter is 

employed mainly in a more negotiable and flexible manner (Baumann, 1996).  

As in Baumann‟s study I will let my field work play a central role in asserting the 

meaning of these contested concepts. Kirsten Hastrup advocates field work in arguing 

that the encounter with reality is an engine for challenging theory, not merely a dull 

practice to confirm what we already know. We often find unexpected things and are 

forced to rethink and further develop theory (Hastrup 136-137).  

I do not expect this relatively small study to produce new theory, but I do want to 

emphasize that the potential of looking into an issue which does not quite fit into widely 
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used categories and theoretical formulations should not be ignored. At first glance the 

individuals of my study break some conventional understandings of group formation 

patterns, and therefore I have chosen theoretical as well as methodological approaches 

which are as open in terms of definition as possible.  

 

4.3. Through a transnational lens. 

My overall theoretical outlook complies with Peggy Levitt‟s recommendation to employ 

a transnational optic (2007, 21-23). She argues that migration often is as much about the 

people who do not migrate as about those who do. Migrants maintain connections with 

the place they have left. These are foremost constituted by family members and social 

contacts and serve as a reason to continue to come back, send remittances, identify with 

homeland customs, pass on one‟s mother tongue to one‟s children, etc. This circumstance 

is what constitutes transnational living and it should be taken into account when studying 

people whose personalities and identities may be made up of a bifocal existence. As well 

as I agree with her observation that this lens is useful in migration studies at large, I also 

think it fits the purpose of this paper in particular. Here, we even deal with a trifocal 

perspective in that the informants both have potential affiliation with their own home 

countries, their spouses‟ home countries and their country of residence, and as such a 

nation-oriented outlook would very much limit the scope of the study.   

 

5. Methodology.  

A general introduction to the interview as method leads to an argument of the specific 

relevance of the focus group interview used in this project. The position of the researcher 

is discussed in general and specific terms as well before the chapter finally introduces the 

choice of Grounded Theory as a tool for handling the interview data in order to fulfill the 

intention of keeping a distance to any theoretical framework. 

 

5.1. The interview as method - and the position of the researcher. 

The method of interviewing remains a central and much employed mode of obtaining 

data in the disciplines of social sciences. In order to reveal information about a certain 

social phenomenon, we ask the people involved. What their answers might be depends on 
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many factors, which we as researchers can influence to a large extent. But as much as our 

work can benefit from us understanding the function of these various factors, it can also 

suffer the loss of quality if we are not aware of how we risk constructing our way away 

from the reality we pursue to portray.  

In the discussion of the interview as method and the position of the researcher I want to 

draw on Steinar Kvale and Svend Brinkmann as well as John Schostak.  

 

In “Interviews” Kvale & Brinkmann list some of the most common points of criticism of 

the interview together with a defense of the method (168-171). One claim is that the 

research interview is not quantitative and generalizable. This criticism is clearly rooted 

outside qualitative research as a whole. It meets the response that the two complement 

each other, and the context dictates which one is most useful in each individual case. 

There are almost innumerable conditions to take into account and two interview 

situations can be as different as one can imagine. Just as there is no overall ideal setting, 

there is no “ideal subject” (165). This can be viewed as a mere reflection of the 

complexity of reality and this very much constitutes the contingent nature of the field of 

social science.  

Furthermore, the research interview is often being criticized for not being scientific and 

objective. The authors reply by pointing out that a single valid definition of scientific 

does not exist, and this, in itself being an example of the complexity of different sciences, 

frames a vague critique that does not even present a solution, e.g. by providing such a 

definition. Though being at the center of all research, the notion of objectivity is as 

difficult to define and needs to be addressed in all instances of research.  

These two aspects are of relevance to this specific study, in that they both are related to 

the position of the researcher and his/her ability to produce a sound academic result.  

 

John Schostak reads the word interview as inter-view (3). This reading expresses the 

juxtaposition of various different views meeting and challenging each other in the setting 

of the conversation. The notion that he “cannot just be „objective‟” (2) recognizes the 

position of the researcher as that of any other human being; a combination of 

background, professional training, values, political standing, personality, etc. and thus 
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brings to the open the need to be highly conscious of this position. Kvale & Brinkmann 

agree with this understanding (2, 32), which is based on postmodern concepts of 

experience, interpretation and construction. In this perspective, holding a clearly 

subjective position is more the rule than the exception, and is not seen as a problem in the 

field of social science. Schostak actually sees it as a useful tool for the researcher and 

recommends demonstrating consciousness of ones position in order for the research 

situation to appear as clear as possible.  

 

5.1.1. My own position. 

I am myself married to a non-EU citizen. We have moved to Sweden as well as have my 

informants with their spouses, and we have met through Marriage Without Borders. 

Throughout the course of the project I will follow Schostak‟s recommendation and work 

consciously with my position. In my view, it holds both advantage and potential 

disadvantage. As a clear advantage I will not have any difficulty accessing my 

informants. Furthermore, there is already an atmosphere of trust between us, since I 

represent an organisation and a social setting with which they identify to some extent. In 

saying so, I also say that I represent the circumstances I wish to discuss with them. This 

is a point of potential disadvantage, since they might expect me to know some details that 

they then will not mention. The fact that I am in the same boat as them might at the same 

time create a relaxed atmosphere, but possibly also limit their ability to think further 

about their own situation and life compared to if I had held a more neutral position. With 

these points in mind I will deliberately be careful not to centre the interview on our 

common experience, but rather seek to create a more formal atmosphere than the one of 

friends hanging out.  

 

5.1.2. The focus group interview. 

A focus group interview shares a number of characteristics with the one-to-one interview 

situation. At the same time, the focus group interview situation holds some distinguished 

qualities which I believe are of relevance and advantage to this project. I have mentioned 

the potential problematic of my position above. In brief, a personal relationship to the 

subject holds risks of both limiting the informant and oneself in terms of developing 
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thought and interpreting the produced data. With a focus group interview, the physical 

set-up is quite different than the individual interview. Instead of a face-to-face situation 

where the interview is made up of a dialogue, more or less influenced by the researcher, 

the focus group is formed by a group of 4-10 informants (Harboe 48) who discuss issues 

between them. The issues are introduced by the interviewer, but he or she can choose to 

play a rather withdrawn role, and as such I have a good possibility of limiting my 

presence in the communication around the topics.  

A focus group offers a very good chance for studying group dynamics, and since the 

overall focus of my project includes interest in network formation, I find the focus group 

interview highly compatible with my aim. John Schostak describes a focus group 

interview as “a social process through which participants co-produce an account of 

themselves and their ideas which is specific to a certain time and place.” (Somekh et al. 

43). Thus, I expect the focus group scenario to prove beneficial to my interest of how 

social relations are formed across apparent borders. I will both be able to ask specific 

questions of relevance to my study, and also be able to study data produced in a social 

group atmosphere, thus possibly being able to include group dynamics in my analysis. 

Among the pitfalls connected to the focus group interview is the risk of domination on 

the part of one or more participants which can lead to the „weaker‟ participants not 

contributing or alternatively oppressing their real opinion. I have taken this into 

consideration when choosing informants and furthermore I also have the possibility of 

regulating participation during the interview. Employing different techniques, one can 

encourage participation by e.g. commenting and asking in the following manner: 

 

“What you are saying is very interesting. Can you tell me more…?” 

“You clearly have a lot of knowledge on the subject. Can you elaborate…?” 

 

Harboe calls this „active questioning techniques‟
7
. This is one way of inviting a passive 

informant to participate. If this is not needed, he recommends taking a more passive 

position, thus producing the feeling that the informants‟ worlds are in focus and that the 

interviewer only enters in order to get confirmation. This can be done by asking: 

                                                 
7
 My translation. In original: „aktive spørgeteknikker‟. P. 46. 
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“I hear you say that… Does that mean that…?” 

“Can your personal experience confirm what you just said?” 

 

Another potential challenge which is often mentioned is the one of ensuring 

confidentiality among the participants. In this specific situation where the informants are 

brought together on what I would define as non-controversial grounds
8
, I do not see this 

issue as a threat to the success of the interview. However, I do keep in mind that when 

studying a group with pre-existing relations, one might have to ask them to cross 

boundaries which they normally do not cross in the specific social context. Schostak 

suggests addressing the matter of confidentiality initially with the informants in order to 

best avoid any doubt or uneasiness that could influence the interview atmosphere 

negatively and in turn imprint on the data (Somekh et al. 43). 

 

5.2. Selection of informants. 

In order to be able to try my hypothesis, the overall aim when selecting informants for the 

study has been to secure diversity. I wish to explore which denominators define social 

boundaries and which hold less importance and I have on those grounds decided to 

perform the selection myself instead of engaging a gatekeeper. I have already defined 

what I call „conventional denominators‟ as nationality, religion, educational level and 

socio-economic background and I have to the best of my ability covered as wide a variety 

of those as possible. The informants come from Chile, Brazil, Niger, Uganda, Sri Lanka 

and India and are Catholic, Hindu, Buddhist and Muslim. They come from different 

social classes and educational levels range from a total of 9 years to university degrees.  

Another criterion has been that the participants have at least met each other before or 

have friends in common. This factor has held priority based on a wish to study a group 

with pre-existing relations and thus a certain level of group dynamics, which is relevant 

to the aim of the study. 

                                                 
8
 Schostak mentions hidden pecking orders, internal animosities and different histories between participants 

as potential problems with regards to the focus group interview. I do not expect to encounter these 

problems since this group is defined by being individuals with a positive or a limited relationship to each 

other. At the same time, the topic is one of positive nature; network formation based on free choice, 

meaning that people have chosen to be together because they like each other.  
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I have chosen only to include men in my study. This decision is mainly based on the 

limits of the time frame and a related wish to be able to perform a thorough analysis. A 

similar study with a group of women would be equally relevant and a comparison 

between the two could also hold interesting potential as well as could a mixed group. 

However, I have chosen not to interview a mixed group in order to better be able to study 

group dynamics and I simply do not know of a group formed across gender borders. 

Based on observation I also assume that gender is one factor which plays a role as social 

boundary drawer and as mentioned, I have wished to be able to distance myself from the 

group. This strategy further supports the choice of not including women in the study. 

Finally, I want to stress that the main focus of the study does not include a specific 

interest in gender issues and as such the engagement of both sexes is hardly critical to the 

success of the project. 

 

5.3. Grounded Theory as a tool. 

In order to be able to refrain from addressing and shaping my empirical material with a 

pair of theoretical glasses, I have chosen to employ a methodological approach to the data 

inspired by Grounded Theory. This methodological approach to empirical data was first 

formulated by Strauss and Glaser in 1967. It was a reaction against what is referred to as 

“armchair theorizing” (Somekh et al. 50), urging researchers to ground their theories in 

actual field work data. As is indicated in the name, Grounded Theory aims at generating 

theory. This is, however, not the aim of this study and I wish to emphasize that I have no 

intention of performing a full Grounded Theory research project. But the notion of 

staying close to the empirical material corresponds well with my intention of avoiding 

any shaping of the material by an extensive theoretical frame. I will therefore employ the 

methodological strategy of Grounded Theory practically in working with the data.  

Grounded Theory consists of different steps, through which the data is broken down into 

small units and reconstructed through micro-analysis (Strauss & Corbin 65). I will follow 

a so-called „line-to-line‟ strategy performing „open coding‟, „axial coding‟ and „selective 

coding‟, which in brief means that I will work my way through the text ordering different 

phenomena in different categories as I go along. The initial task of „open coding‟ is the 

practice of naming a number of „concepts‟, in which all new phenomena can be placed, 
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adding to the list as long as there is a need for new headings. At a certain point one 

should construct larger headings, referred to as „categories‟, based on the existing 

concepts through so-called „axial coding‟ in order to achieve a lower number of entities. 

Further ahead the categories defined are arranged in even larger groups of „core 

categories‟ in order to make analysis possible. Core categories will hold a variety of 

concepts representing different dimensions of the same categories and analysis can e.g. 

set out to examine the specificities of those dissimilarities, the points of concordance 

between testimonies, etc.  

 

Grounded Theory recommends keeping a research diary, in order to best be able to 

document and reflect on the course of the research process, which to a large extent 

appears different from other approaches in that it rests on no theoretical foundation. 

Grounded Theory is often a very time consuming process, in that it prompts the 

researcher to go back into the field because new concerns and needs appear through the 

process. Another recommendation is ongoing comparative analysis, within the data and 

even with external data collections.  

I have not kept a diary and will not be able to go back into the field even if I think that it 

would add to my study. I will be able to compare different individuals‟ stands on issues 

within the empirical material I have collected, but I do not plan to include external data. 

Partly limited by the time frame of the project but also based on the fact that my study is 

not completely devoid of theoretical foundation, which is so essential in a purely 

Grounded Theory project, I argue that I am in no need of a diary, nor of performing 

comparative analysis with external material in order for my project to develop 

successfully. Again, I wish to highlight that I intend only to employ the parts of the 

methodology which I find relevant to this particular study, and I expect the outcome of 

the coding process to serve as a foundation for deciding which further analytical 

approach will be appropriate. 

The methodology of Grounded Theory has been criticized for arguing for the 

embeddedness of a true theory in empirical data. This claim has been a contested one 

even between the founders of the method (Somekh et al. 49). One understanding of the 

theory development is termed „emergent‟ while another is „constructivist‟. I will follow 
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the latter in recognizing that the choice of questions, approaches, settings, analysis and 

even transcription all contribute to a construction of the outcome. This is relevant 

whether one takes the process as far as to form a theory or only employs the principle 

when working through the data in terms of classification. The constructivist 

understanding complies well with the postmodern reading of the social world as complex 

and the individual as co-author of his/her own reality. I do not believe in one truth or one 

theory and wish to emphasize again that the position of the researcher as well as the 

personality and life situation of the informant shapes the meeting, exchange and outcome.  

 

6. The empirical data. 

A short factual presentation of the six informants will be followed by a brief discussion 

of the validity of narrative accounts. Moving closer to the actual data the course of the 

interview and the coding process will be described. Finally, main focal points will be 

mapped out.  

 

6.1. Introduction to the informants.  

Indika is educated a computer programmer in his home country Sri Lanka. He came to 

Sweden around 5½ years ago and is 32 years old. He is born a middle-class Buddhist, but 

emphasizes that he does not want to be defined by belonging to any group or country.  

Manuel is 20 years old and spent 1 year as an exchange student in Denmark before he 

married his wife and they moved to Sweden 1½ year ago. They have recently spent 6 

months in his home country Brazil. He finished high school. 

Abubakr is 29 years of age and came to Europe several years ago to work. He has been 

an asylum seeker in Denmark, where he met his wife. They moved to Sweden 1 year and 

8 months ago. He is born a Muslim in Niger. 

Juan came to Sweden only half a year ago. He is educated an architect in his home 

country Chile. He describes his socio-economic background as high middle-class. Born a 

Catholic, he says he does not really care about religion. He is 27 years of age.  

Baluku is from a middle-class family in Uganda, where he finished high school. He is 27 

years old and proud to be born a Muslim. He has lived in Sweden for 3½ years.  
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Amit is turning 30 this year. He holds a university master degree of physical education 

with specialization in yoga from his home country India. He describes his social 

background as middle-class and says he is born a Hindu but not bound to that only. 

Having lived 1 year and 4 months in Sweden he is looking forward to 3 months in India. 

 

6.1.1. What are they saying? 

The main interest when interviewing is what people say and express. This might seem 

like an obvious statement, but a narrative can sometimes conflict with what oneself 

perceives as the reality or the truth of a matter, and in such cases it is a challenge to keep 

the distinction. In order to be able to work faithfully with the data, one needs to respect it 

in its apparent form. When studying social phenomena, it is essential to keep in mind that 

the actual state of affairs, which e.g. can be supported by statistics or other sources are 

secondary to the understanding represented by the informants. How something is being 

conceived is at least as interesting as how it is otherwise measured and I wish to show 

through my analysis that people‟s understanding and conviction is really all that matters 

to themselves and as such it is the main point of interest to me, who focus on their sense 

of belonging and not the cold facts of the society surrounding them. However, I will also 

attempt to introduce complementary or alternative „truths‟ at certain points in my analysis 

and discussion in order to add to the understanding of the construction of a person‟s 

perception. This can be done by including factual information as well as additional 

knowledge that I have concerning the informants. They have all expressed consent to this 

matter. 

 

6.2. The course of the interview.  

The total length of the interview is 1 hour and 54 minutes. I introduced the topic briefly 

to the informants before I started recording. After they all introduced themselves, I asked 

the first question and then let the group develop the discussion. During the interview 

there is only one time where I‟m addressed (Baluku 10) and another when I‟m referred to 

(Manuel 19). I intervened in three manners: to introduce questions to the group at large or 

to one person in particular (active question technique), to direct the discussion and in 

order to confirm a person‟s stand according to his comments (passive question 
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technique). Question oriented interventions occurred six times the first hour and four 

times the last 54 minutes, directions at the end of both hours and interventions for 

confirmation happened three times during the second hour. During the interview I was in 

doubt whether to intervene or not more than one time, but in accordance with my chosen 

strategy and approach to the task, I chose to let the discussion shape itself to a large 

extent, feeling confident that whatever came up during the discussion would hold 

relevant information about my informants and their life situations. I allowed them to form 

the course of the discussion and in doing so challenged myself with a level of analysis 

that not only takes the testimonies at face value but also looks at deeper patterns of 

coherence or conflict within one persons contribution as well as linguistic phenomena 

revealing information not necessarily available through a person‟s conscious account. 

 

The interview process developed and went through different stages representing different 

types of accounts and addressing different issues. It started off by me asking the 

informants to describe their friends. The following discussion produced a lot of concepts 

and evolved around a description of shared feelings and experiences of being a foreigner 

and therefore an outsider. Around half an hour into the interview the conversation took a 

turn and the informants brought external incidents from the global political scene, among 

others, into the discussion: British colonialism, the Danish Muhammad cartoons, etc. 

This part of the discussion became more heated and the initial common-ground 

orientation faded and was replaced by a more individual approach, where some 

informants introduced a personal life view in their arguments. This part revealed some 

internal differences in the group, which I will return to later. After the first hour the 

conversation again took on a more group-based air and the informants shared anecdotes 

of different incidents related to racism and discrimination and the concept of home. This 

part of the discussion offers an insight into the mechanisms that constitute a feeling of 

common experience and - could it be – community and belonging?  

 

6.3. Following the material - the coding process. 

When coding the interview material I started out with the line-to-line method, classifying 

more or less every sentence. I created concepts along the way until I reached the amount 



 28 

of 24 concepts around a quarter of an hour into the interview. I then performed an axial 

coding, thereby reducing the number of categories to 13 and continued working my way 

through the data. I gradually moved from line-to-line to a rather „paragrah-to-paragrah‟ 

strategy as I got a better overview of the text as well as a stronger skill to perform the 

coding. I continued to add categories when needed and ended up with a total of 19 when I 

was through the whole text. I then did a selective coding and arranged the 19 categories 

into 12 core categories, varying in size, serving as a starting point for further analysis of 

the data
9
. 

 

6.4. Focal points: 

Measured on amount of quotes the largest categories are “affiliations”, “divisions and 

discrimination”, “integration – opportunities and responsibilities” and “prejudice and 

expectations”. Overall these concepts are related to incidents and experiences. In that 

perspective it is only logical that they take up a large amount of space in the interview as 

well as in the informants‟ lives. They will be addressed in an analysis and discussion of 

the informants‟ sense of belonging and attachment, based on experience and 

circumstances. “Complication – loneliness and insecurity”, “connection” and 

“difference” are a little smaller and roughly the same size. These are largely based on 

feelings and contribute to a look into the emotional side of the matter. The categories 

“across boundaries”, “aggression”, “nationality”, “practical circumstances” and 

“religion” are limited in span. Nationality and religion are among the conventional 

denominators and will be used in a discussion of the theoretical frame in relation to the 

empirical data. 

 

7. Analysis. 

The total volume of the interview data is extensive and in order to be able to present a 

consistent and coherent analysis a selection of parts of the data has been performed on the 

basis of what appeared as major focal points after completing the coding process. This 

chapter will include an analysis of the overall concepts of „belonging‟ and „division and 

exclusion‟, designed to cover two rather opposite sides of the central discussion of 

                                                 
9
 See Appendix 2. 
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affiliation. Network, friends, the concept of home, the use of binaries and the specific 

relationships to Denmark and Sweden will be explored. 

Additionally, a linguistic approach as well as an investigation of practical circumstances 

is performed in order to add perspective to the total outcome of the analysis. 

For the convenience of the reader, I have italicized interview quotes. The total transcript 

of the interview is attached as Appendix 1 and references will follow its pagination. 

As I have mentioned earlier on it is important to make a distinction between the two 

concepts of network formation and sense of belonging
10

. They are both represented in the 

data but I have come to learn that network formation, as a rather practical activity, is only 

one part of the much larger and less easily grasped concept of sense of belonging. I will 

treat them in this perspective in the following. 

 

7.1. Belonging. 

7.1.1. Network and friends. 

When asked to describe their friends, the group agrees that it is easier to make contact 

with other foreigners than it is with representatives of the ethnically Swedish majority
11

. 

Different reasons are mentioned such as having a common life situation (attending 

Swedish language school, being married to a Dane) and sharing the lack of and need for 

social contact. The circumstance of coming from another country is specifically 

mentioned as a means of connection. This is interesting in the sense that it means that a 

person from any other country in the world is a potential friend for another newcomer to 

Sweden, on that ground only. This supports my hypothesis, but is it that simple? The 

criteria is specified a bit more by the addition that there should be a common interest, e.g. 

a shared sports activity, and that the inter-personal chemistry of course plays a role as 

well. With regards to which differences pull in the opposite direction are difference in 

mentality and culture, exemplified by how Danes and Swedes do not engage socially with 

people in the street or their unknown neighbours, as well as difference in the system in 

which one has grown up. Again the distinction between Denmark and Sweden on one 

                                                 
10

 See “3.2. Hypothesis and questions”. 
11

 ‟Ethnically Swedish majority‟ is my choice of term. The informants simply used „Swedish‟ people or 

person, but from their repeated focus on physical appearance as a strong denominator when it comes to 

distinction between „us‟ and „them‟, I understand „Swedish‟ to mean a „Swedish-looking‟ person. 
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side (possibly representing Europe or the Western world) and the rest on the other is 

generally employed by the participants except for Juan, who states that he understands 

the Swedish way a little bit in that the social behaviour in his home country, Chile, is 

„colder‟ than e.g. the one in Brazil. The fact that most Swedish people are settled socially 

and have friends already, with whom they have sometimes even grown up, as well as lack 

of common activity is also mentioned. 

 

7.1.2. The concept of home 

The informants hold different views of the potential of a place being home to them. Juan 

and Indika share similar views expressing a rather negotiable affiliation to their home 

countries. Indika explains how he, during his teenage years, began to question the 

concept of belonging to a group per se. He describes himself as “curious” and says he 

felt limited by being “a frog in a pool” (11), though many people accept whatever 

random pool they are born into. His account of visiting Sri Lanka after having lived 5 

years in Sweden reveals how he has changed his feelings of belonging. He describes how 

his old friends have their own families now and are spread out and how he feels that his 

home has become Sweden: “(…) I feel new, I, I can not stay here, I want to go and I have 

my family there and I have friends there, (…) now my interest and my choice are totally 

different.” (14) 

Juan introduces the thought of splitting his life into sections of living in different 

countries: “(…) I lived already 26 years in Chile, why I have to 75 more there? I mean, 

why can’t just split my life maybe in 4 parts and 8 parts, doesn’t matter, and I live 25 

years in, in Chile, 25 years maybe in Sweden, 25 years maybe in Sri Lanka, (…) I’m 

Chilean so I have to be attached to Chile always, why? (…) What’s the main reason? (…) 

It’s not a real reason, (…)” He adds that of course his family is in Chile, but even if he 

lived in the same country as them, he might live far away in another city (14).  

Manuel also touches upon family when concluding his contribution: “I don’t care about 

Brazil. I don’t care about Denmark. I don’t care about Sweden. The thing it’s very 

important Brazil to me is the only thing is my family (…) because without this I can live 

everywhere.” (29) 
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Others express the point of view that your country of origin will always be your home 

and that position can not be challenged by any other place. Amit explains what he 

understands as „home‟: “Why we say home country? (…) Because you born there, you 

know the social code and conduct and you know how to move easily in the society. Here 

we don’t know, that’s why this is not home.” (18) 

Abubakr‟s stand on the concept of home is similar to Amit‟s. Based on a number of 

incidents experienced by himself and other Africans, he says that your skin colour will 

always reveal that you do not belong. He also describes „home‟: “(…) when you are back 

home to where you know, where you’re from, people they know who you are. You feel 

like.. you feel well. (…) if I’m in my own country, I will feel more happy than when I’m 

here. Why? It is just because I feel like I’m home. That’s the reason.” (18) 

 

I see the fact that the individuals in the study have different relationships to a place called 

„home‟ as a mere indicator of them being individuals and thus holding different outlooks 

and priorities. The reasons can be many. One possibility is time, and it is within the 

capacity of this paper to investigate this aspect and its possible impact on the participants‟ 

understanding of „home‟. The following will serve to demonstrate how further testing of 

potential reasons could be done.  

If one accepts the assumptions that the understanding of „home‟ has to do with how well 

settled one feels in the place of residence as opposed to that of birth, and that this can be 

related to how long one has stayed in the place of residence, we can compare the 

accounts above. Indika has stayed the longest in Sweden (5 years). According to the 

above assumptions, his stand is therefore not surprising. Manuel, Abubakr and Amit have 

lived approximately the same amount of time in Sweden (1 year and 4 months – 1 year 

and 8 months), and as such especially the similar accounts of Amit and Abubakr are 

compatible with the assumptions. However, Juan‟s account diverges. He has only spent 6 

months in Sweden and out of the 5 informants quoted above, he expresses the weakest 

affiliation to any specific place. I take this to indicate that time is less of a factor than 

individual stand, experiences and personality. This is further supported by the fact that 

even though representing similar outlooks, Indika and Juan represent different current life 

situations, experiences and not least; length of stay in Sweden. 
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A related discussion to that of the notion of „home‟ is that of integration. Though all 

agree that it takes effort and patience to integrate in a new place, they discuss the level of 

support that should be offered by the receiving community. Amit heavily criticizes 

Swedish society for not offering better opportunities to newcomers, but others argue that 

coming to Sweden was optional and that oneself has the main responsibility with regards 

to making an effort to integrate in Swedish society and establish contact with Swedes. 

Much of the rest of the debate centers on language. All agree that language is the 

absolutely most decisive factor when it comes to integrating in Sweden, including getting 

a job and social contacts with Swedes. When discussing friends, Juan claims that if he 

spoke Swedish it might influence his criteria for choosing his network. This indicates an 

equaling of language and opportunities. This is also expressed by Amit, though in a 

different (institutional) context, when suggesting that Sweden should take measures to 

acknowledge English as a second language on official documents such as letters from the 

municipality, etc. Baluku says that not knowing Swedish prevents him from being 

independent from his wife, who instead has to assist him with things such as shopping, 

writing job applications, etc. He uses the UK to exemplify how he imagines knowing the 

language of a new place could make him feel at home.  

 

The data reveals a clear perception of language acquisition as the ultimate key to Swedish 

society. In line with the outcome of the discussion of friends and network, the general 

image of Swedish society emerging is that it is a difficult task to integrate and get in 

contact with Swedish people. I will return to a discussion of this at a later point. 

 

7.2. Division and exclusion. 

7.2.1. Us and them – who and what constitute the binary? 

The use of binaries in the interview data is extensive. As I have already mentioned when 

presenting the discussion of friends, the group united employ rhetorics of „us‟ and „them‟ 

when referring to Swedish society and themselves respectively. The same occurs when 

referring to Denmark and also to Europe and whites. The „us‟ is represented by the group 

identifying as newcomers to this part of the world and therefore seemingly automatically 
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outsiders. Among boundary drawers there is mention of „system‟, „mentality‟, „customs‟ 

and „social behaviour‟: 

 

“the problem is we not are grown up in the same system, we are from different system” 

(Manuel 6, on making friends with Swedish or Danish people) 

 

 “(…) us foreigners, when we come in this country, we should all not always expecting 

the, our country and European mentality is the same” (Baluku 3, on arriving in Europe) 

 

“They know here in their culture maybe if they say this is how they’re supposed to do, 

somebody is not maybe supposed to throw something, because the Swedish person will 

not do it because he know.” (Abubakr 21, on not throwing garbage in the drain) 

 

“It’s funny, they’re like bears, you know, they sleep six months and then they wake (…)” 

(Juan 28, on Scandinavians‟ annual rhythm) 

 

The binaries stand out very clearly in these quotes. They exemplify many more and I 

especially noted this when transcribing and coding the text. Though the informants 

logically would be people of a rather open-minded approach to life in terms of cultural, 

ethnic, religious and national differences, since they have themselves married across 

these, they still employ very dominant binaries in their verbal expressions. Employing 

binaries of course does not mean that one thinks differently of different groups of people, 

but it does show a manner of thinking which is based on categories. The question is 

whether they have always done so or whether it has a connection to the, more or less 

collectively expressed, experience of difficulty integrating in Sweden? 

In the following Amit talks about what he describes as “the human nature” of grouping 

with fellow individuals when traveling to another country and meeting a whole society of 

foreign-looking faces. Though initially dismissing the possibility that it has to do with 

skin colour, he somehow ends up with that conclusion anyway as he struggles to find the 

right terminology: 
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“I think when you are in, some white people in India or Africa, they do same thing. It’s 

not about the black or white, this is about that you feel lonely, because when you are 

there in India, if you see two Danish people, if, or Swedish or English or even they are 

not Swedish or Danish, [Abubakr: they are white] they are European or only white, they 

will just say “Hello” [Abubakr: yeah, they will] and they feel more trust on that 

[Abubakr: yeah, yeah] on that because except that person, all of the persons have same 

[Abubakr: yeah, yeah] so the group of the people he is facing or she is facing [Abubakr: 

yeah] this is same so that’s why they feel more comfort with the other person, this is the 

human nature…” (4) 

 

7.2.2. Sweden and Denmark – similarities and differences. 

Sweden and Denmark both constitute one leg in the three-legged pattern of potential 

affiliation which I have introduced to be investigated. As mentioned above, these two 

countries are often referred to as one whole, but at other times they are separated by the 

informants. When and why are relevant questions in order to further look into which 

factors influence a person‟s sense of belonging. 

The mention of Sweden is far more frequent than that of Denmark in the first large part 

of the interview. Though the first question does not include mention of either country by 

name, the informants from the beginning demonstrate a common understanding of talking 

about their lives in Sweden. When Denmark is mentioned it happens mainly as a 

seemingly extended version of „here‟ as opposed to „there‟ (home countries, 3
rd

 world, 

etc), in the following manner: 

 

“the Swedish society or the Danish society” (Indika) 

“Swedish friends or Danish friends” (Manuel) 

“married to a Danish or Swedish” (Baluku) 

“Swedish system or Danish system” (Amit) 

“Nordic countries” (Baluku) 

“Swedish or Danish people” (Amit) 

“one Swedish person or one Danish person” (Abubakr) 
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In all these cases Sweden and Denmark are presented as one unity. At one point Denmark 

is mentioned separately, when discussing the Mohammad cartoons, but this discussion 

does not develop into a comparison between Denmark and Sweden. However, around 1 

hour and 13 minutes into the interview, a shift is introduced by Manuel. He talks about 

being different and uses the Danish restrictive immigration law as an example of how the 

Danish government makes a difference between EU and non-EU citizens.  He says that 

“Denmark is more strict” even though Sweden also have “special rules to us” (19). It 

takes a little longer before a discussion specifically focused on the differences between 

Denmark and Sweden and Danish and Swedish people evolves; at 1 hour and 23 minutes 

I ask them to elaborate on how the experience of not being able to settle in their wives‟ 

home country has influenced their feelings about that country. Amit is the first to 

respond, saying that he does not want to live in Denmark, and Manuel and Juan 

immediately expresses agreement. Manuel again refers to EU rules when saying that 

Denmark has shown him that they do not want him e.g. by closing the labour market to 

him until he achieves EU citizenship, even though a country like Germany does not do 

that
12

. I interfere in order to get confirmation and ask him directly whether he would 

consider moving to Denmark one day if he could. He replies: “No, I don’t wanna come 

back, because they have said to me “We don’t want you here”.” (22) It is relevant to 

highlight here that Manuel has lived a whole year in Denmark as an exchange student in 

high school and speaks rather fluent Danish.  

Juan says he would consider moving for a job in Denmark, emphasizing that this would 

be the main reason. He has the impression that his opportunities would increase in 

Copenhagen. He underlines that he knows a lot of “so sweet” and “really nice” Danish 

people, that the problem lies with “the rules and the government” and that this aspect 

makes him feel that he does not want to move there (22). This distinction is picked up by 

Amit, who makes a joke saying that the ideal would be for the Danish and the Swedish 

peoples to switch places so that you get the mix of Danish people and Swedish rules (22). 

In doing so he indicates a difference between the Danish and Swedish peoples. Abubakr 

urges the position that you should not refrain from moving to Denmark if you get the 

                                                 
12

 According to the EU directive of free movement crossing borders in terms of labour is allowed to all 

residents in the member countries. Also see “Setting the scene - a case of rejections and rights”. 
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chance, based on hostile rules, because once you are there you will never have a problem 

with the Danish population. This seems to be a position which all agree on
13

.  

The atmosphere of the setting at this point is one of solidarity and common experience 

and the conversation develops into Abubakr, Amit, Baluku and Manuel telling about 

incidents where they or someone they know have experienced what they perceive as 

institutional racism
14

. From this point on the discussion develops into a general critique 

of Denmark as a selfish, cynical and closed country keeping the advantages of one of the 

world‟s very best systems to itself, refusing to share its abundance.  

Wishing to return to the suggested difference between Danish and Swedish people, as I 

find it a bit curious, I introduce to them the option that their positive impression of Danes 

surpassing that of Swedes might have to do with the fact that they are married to Danes 

and thus have a direct connection with Danish people through family ties. This reveals a 

level of disagreement: while Amit insists that there is an inherent difference between the 

two peoples, Juan says that by being married to a Dane, you automatically add to your 

connection to other Danes, and further agrees with Baluku, who suggests that 

Copenhagen as a capital, compared to Malmö as a rather small town, might produce the 

image of Danish people being more open to foreigners than Swedes. This argument is 

backed by Abubakr who has once lived in a smaller town in Denmark, Vejle, where he 

felt very isolated socially. Amit still advocates his impression of Danes and Swedes being 

very different and others engage with him in an argumentation based on the fact that 

Denmark supposedly has had to deal less with newcomers than Sweden who has taken in 

a much larger amount of foreigners. Swedish liberal policy has thus created an 

immigration problem and related animosity in the population, while the Danish 

population feels calmer (less threatened?) with the smaller number of foreigners in their 

country. I will return to this discussion later. 

 

 

 

                                                 
13

 At this point Indika has left and is no longer part of the group and the conversation. 
14

 The informants do not employ this term. They refer to incidents including customs, airport immigration 

service, police and the immigration board where they feel that these authorities have demonstrated a racist 

stance, treating people differently based on skin colour and nationality. 
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7.3. Linguistic and practice-based indicators. 

7.3.1. Extending the analytical perspective. 

There are several ways to analyze verbal accounts. In order to strengthen the 

interpretation of the interview, I have chosen to include a few different methods. The 

exercise is naturally influenced by the limitations of time and volume, however, I believe 

that a touch of different perspectives adds considerable depth to an analysis process and 

eventually to the outcome. 

Linguistic analysis can reveal patterns of speech that the speaker is not consciously aware 

of and can as such contribute valuable information about a person‟s position on a specific 

matter. In this case, I will look into the mention of home country. When do the 

participants mention their country of origin and how?  

Another parameter of interest is that of practice. As well as linguistic scrutiny, the 

practical activity of a person can add to what is captured through conversation and 

description of one‟s conscious relationship to e.g. different locations. I have therefore 

included a question of which news sources the informants use in my interview guide. In 

the following I will sum up both an account of mention of home country and the use of 

news media in order to get a fuller impression of the informants‟ sense of belonging. 

 

7.3.2. Mention of home country and choice of news sources. 

Manuel (Brazil), Amit (India), Juan (Chile) and Indika (Sri Lanka) all mention their 

countries of birth by name. Baluku (Uganda) and Abubakr (Niger) both use “my 

country”, “our country/ies” and “Africa”. Baluku once says “my country Uganda” and 

Abubakr also only once mentions Niger by name when talking about which news sources 

he uses. This could indicate that some people from the African continent identify with the 

whole as well as with a single country, but it could also merely reflect the respective 

languages‟ way of referring to one‟s country. What is more interesting to look at is at 

which frequency and in which context the country is mentioned. I have counted the total 

of comments made in the interview and calculated the share of each informant‟s 

participation. If shared equally among the six informants, the average participation would 

be about 17 % of the comments made. Below, the first column shows the actual 

participation measured on comments made. The second set of percentages represents how 
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often the participants mention their home country (abbreviated MHC), measured on 

number of mentions divided by numbers of comments: 

 

Amit:   61 comments   =  37 %  27 MHC =  44 %   

Baluku:  29 comments  =  18 %      9 MHC =  31 % 

Juan:   27 comments  =  16 %  11 MHC =  41 % 

Abubakr: 20 comments  =  12 %      6 MHC =  30 % 

Manuel:  15 comments  =    9 %      9 MHC =  60 % 

Indika:  13 comments  =    8 %      3 MHC =  23 % 

 

Amit‟s contribution to the total immediately catches the eye. But even this taken into 

account, his mention of India is very frequent. Throughout the interview he refers to India 

as a place of opportunity for him and as such it is also equivalent to a loss of this 

opportunity. He describes his country with great pride as a place of dignity, generosity 

and future prosperity, and he often uses it in comparison with Sweden and Denmark as a 

positive example. As we have seen, this sometimes provokes a reaction from the rest of 

the group, especially when Indika asks him whether India has never taken part in violent 

action when fighting for its independence, just like all other countries, and he denies that 

the Indian people is of “that kind” (15). He does mention corruption as a downside to 

India, but in the same instant levels the negative image by emphasizing how Indian 

people are happier and more satisfied even though they are materially poor (20-21).  

He clearly has some very strong emotions connected to his home country. These include 

love and affection as well as hurt and loss. I see this reflected in both the course of his 

unprovoked accounts as well as his reaction to Indika questioning India and its people.  

Towards the end, when talking about news sources, he says that he never watches 

anything from India but tries to learn as much Swedish as possible, so that nobody can 

blame him for not knowing Swedish (28). Despite his earlier accounts of his home 

country, he describes India this way: “I never take India as my country or I’m, I only 

belongs to there. That’s why I fight here, because when I was in India, I lived there, and 

when I’m living here, I’m living here.” (29) This seemingly coincides with his strong 

emotional connection to India. However, I think a very possible explanation is that he has 
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had some negative experiences with Sweden (which he mentions but does not elaborate 

on (15)) at a point. This might be what still follows him and causes him to, on the one 

hand, try to protect himself from further discrimination and, on the other, display a rather 

confusing and at times counter-directed attitude about India and thus also about his own 

sense of belonging.  

 

Juan‟s mention of Chile appears to be frequent as well, but the context reflects the 

general impression of him as satisfied and calm based on a consciousness of his position 

being “optional” and thus a choice he made. He mentions Chile in a much less emotional 

manner when e.g. exemplifying how to find a balance between Chilean and Swedish 

identity (8). In another situation he mentions Chile in order to diversify a rather binary 

image of Swedes being cold and foreigners being warm, presented by someone else, by 

placing Chile in the middle (4). He also says that Chile would not be a good place for his 

wife to study (27). Subsequently Amit says the same about his wife and India (27), but 

you feel the uneasiness within him which Juan apparently does not have to struggle with.  

Juan is not interested in Swedish or Danish news at all. He keeps track of Chilean news 

and describes it as a “window” and the “only connection” to his home country. He says 

he has more important things to worry about, e.g. that he still does not have a job. He 

admits that he in this way is not very integrated in society, but says it was the same when 

he lived in New Zealand for a year (28-29). I wish to add here that just like when he was 

in New Zealand knowing that his stay was temporary, at the time of the interview his 

wife and him had applied for family reunification in Denmark based on EU rules. The 

outcome was still unknown and as such he could not yet know if he was going to stay in 

Sweden or eventually move to Denmark or somewhere else. A few minutes later he 

expresses that he has just realized that he is updated with the Chilean news because he 

follows his favourite soccer team and concludes that choice of news source has to do with 

interest, quite simply (29-30).  

Juan and Amit are examples of an easy and a difficult encounter with the new country of 

residence. Their accounts are strong examples of how personal experience connected to 

locations can influence one‟s whole existence and well-being. This is very well framed 

by Juan addressing Amit just after he has told about an incident where he was met with 
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what he perceives as a racist attitude by an airport immigration officer
15

: “Shit, you have 

been so unlucky actually [Amit: yeah, really!] because I never have tried, it’s so much 

about, like, as well experience, you know. I haven’t tried anything and he, he has told me 

at least two crazy stories, you know. Like “go out of my country” or like nobody helping 

you and like.. yeah [Amit: it’s, it’s true, really, believe me, like..]” 

 

Manuel‟s mention of his home country is the most frequent of all. He is the one who 

makes the fewest comments (when taken into account that Indika only attends half of the 

interview), but when he does contribute, he mainly does it to compare cultural aspects, 

often including Brazil as one of the sides. However, he neither expresses feelings of loss 

nor of gain, which I understand as a rather relaxed relationship to location. His remark, 

quoted earlier, about how he does not care about neither of the three countries Denmark, 

Sweden and Brazil, but only about his family‟s well-bring supports this stand. He claims: 

“I can live everywhere.” He then expresses how he feels Denmark limits him and regrets 

this circumstance (29), but apart from that his message is clear: location in itself is not 

decisive for his well-being.  

Though mastering Danish very well, he says he does not watch Swedish and Danish TV. 

Basically he states that he is not interested in how many people die around the world, the 

only thing he is interested in is his family.  

It might be of relevance to mention that Manuel recently returned from a 6 month stay in 

Brazil, since this could contribute to his orientation and thus frequent mention of his 

home country. Amit, representing the second highest frequency, was, at the time of the 

interview, leaving for a 3 month stay in India within the following week.  

 

Abubakr refers only a few times to Niger. He mostly does it when talking about 

differences and prejudice. Unlike the others he has been through the Danish asylum 

system and thus knows the institutional side of how foreigners are being received in 

Denmark, including how information about Danish culture is being offered. He tells of 

                                                 
15

 The incident includes what I would describe as standard questions when entering a country on a time 

limited visa, related to expected length of stay, intention to leave, etc. I can of course not know if the 

officer‟s attitude in any way appeared racist or otherwise derogatory, but I do want to add that there is a 

chance that a person with prior negative experiences expects this to repeat itself and thus adds to the reality 

of the situation.  
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rather entertaining incidents where it has been explained to him how it is not allowed to 

pee and throw garbage in the streets in Denmark (21). As mentioned above, he once 

expresses his understanding of home as the place where you have grown up and know the 

people and cultural ways, which clearly shows a warm and emotional connection to his 

country of birth.  

His choice of news sources includes Euro News as well as African News on French TV5. 

He says that even if Niger is not covered, general news of Africa gives him a feeling of 

home (29). This statement is in line with my suggestion that the mention of “Africa” as 

home country could indicate a continental sense of belonging. He also uses the internet if 

he feels it has been too long since he heard any news of Africa or Niger.   

More than once during the interview Abubakr tells of how his skin colour reveals his 

origin and how he expects that being treated as a stranger for that reason will never 

change (17, 19, 23). Until now I have thought of Abubakr as a satisfied and grateful 

person resting in himself, feeling at ease with his surroundings. Based on his contribution 

to the interview, I wonder if I have misunderstood him so far or whether he has a 

personal strength capable of finding satisfaction in the place he lives despite hardship. In 

this perspective, it would be interesting to investigate the notion of expectation in an 

analysis of how negative experiences influence a person‟s sense of belonging, but due to 

limitations in volume and focus, it will suffice to mention the option here.  

 

Baluku, as mentioned, only once uses the word Uganda and in general refers to his 

country quite rarely. When doing so, the majority of the comments can be characterized 

as neutral, neither expressing positive nor negative feelings. Two times his references to 

Uganda are rather negative, once when recalling how people treated him differently and 

expected help and money from him after he had been away (18), and another when 

referring to a problematic political situation in the country (25). 

At one point, though, something interesting occurs. The discussion evolves around 

abundance and the will to share, and he describes Denmark as richer than many large 

countries. He says: “we are the best in Denmark.” A moment later he emphasizes his 

statement, this time using „they‟: “Yeah! They are the best.” (25) This can either be a 

mistake or it can be an expression that he identifies with Denmark to some extent. The 
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probability of the latter is supported by the fact that he does not take part in criticizing 

Denmark except when referring to an incident where he was stopped and questioned by 

the police. But even in this case, he tells of how he responded to the police when asked 

where he was from: “I’m from Sweden” and “Yeah, we have ID”, referring to the 

Swedish ID card (24). Throughout the interview he offers alternative possibilities to the 

others‟ perceptions, e.g. when suggesting that city size is a part of the explanation of why 

Swedes seem to be less open towards foreigners than Danes (26).  

His use of news media is also in line with both general expression and mention of home 

country; he says he watches both Danish, Swedish and international news like BBC as 

well as uses the internet to browse through local news papers from his home town on 

occasion (30). 

 

As mentioned above, Indika questions categories, labels and the mere concept of 

belonging and this is reflected in his oral expression as well. A total of three mentions of 

Sri Lanka makes up for a rather small share compared to other participants, even though 

he is only present through half of the interview. Furthermore, all three times his 

references are completely neutral. This image complies well with his general contribution 

to the discussion expressing a strong will and ability to adapt to the place he is in and as 

we have seen, he has experienced a change in his feelings of belonging from his former 

home, Sri Lanka, to his present home, Sweden.  

Unlike the other informants who all live in Malmö, Indika lives in Lund, a bit further 

north and, one could say, a bit further into Sweden. His wife works in Sweden and thus 

breaks the typical professional connection to Denmark represented by the majority of the 

Danish spouses and except for Amit, whose daughter is around 5 months old, Indika is 

the only parent of the six participants. His daughter is nearly 2 years old and attends 

Swedish day care. He has worked in different jobs during his stay but has recently been 

employed in a permanent position as a web designer, in full accordance with professional 

qualifications from his country of origin, which in itself is a great achievement for an 

immigrant in Sweden. He is currently taking a Swedish driver‟s license, also being the 

first in the group to do so.   
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In terms of concluding on the above findings, one can say that much depends on 

experience and outlook. It is not surprising that different individuals represent different 

stands, but it is interesting to look into which points gather and which points split them.  

 

8. Discussion. 

This chapter sets out to gather themes and threads of the last chapters in order to produce 

an overlook of the outcome of the project. Experiences with the process itself will be 

discussed as well as will findings directly responding to earlier launched questions and 

additional interesting findings. 

 

8.1 Meta experiences of the research process. 

Despite having stated the intention to design a research project of theoretical openness in 

order to leave space for the empirical part of the process to unfold and blossom, I later 

experienced the feeling that ends did not quite meet. When choosing to introduce the 

concepts of „culture‟ and „community‟, though presenting them as examples of how Gerd 

Baumann had a methodological wake up call, I did expect them to correspond with the 

empirical findings at this point in the working process. But the informants did not employ 

them much in describing and explaining their lives and now it seems that they are less 

relevant than I had hoped and rather have been replaced by other concepts through the 

occurring body of empirical data. This experience is a common one within research at 

large. And even though it can appear frustrating and confusing, I argue that it is at least as 

fruitful an experience as one of complete compliance between theory and data, unless one 

is looking merely to confirm former findings. It shows the process of reaching a higher 

level of consciousness through working with and exploring an issue and this is in itself 

rewarding. A methodological challenge occurs: Should one choose to go back and change 

the outset of the project in order to be able to present a more coherent whole or should 

one let the final project reflect the process the researcher has gone through producing it? 

In the latter case, the risk is that the project appears less harmonic, revealing pitfalls and 

dead ends, thus lending valuable space to pointless endeavors. Or, is it a question of the 

eyes that see? In this case I have chosen to show what I perceive as the truest face of this 

project, honoring what it has taught me and acknowledging what I understand as the most 
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valuable expression it can produce: process. I argue that both in terms of validity, 

objectivity and confidentiality this strategy serves the purpose. 

In the following I will seek to address the questions posed at an early point and continue 

by developing a discussion of the most interesting findings revealed throughout the 

process. This way I manage to fulfill my ambition to stay close to the material – all of it. 

 

8.2. Picking up where we left off. 

8.2.1. Status of hypothesis. 

My hypothesis was that conventional denominators are not important for social network 

formation, when people‟s social activities are not pre-destined by them but rather that 

practical circumstances bring people together. This seems to have been supported by the 

data from the beginning of the interview. When being asked to describe their friends, the 

whole group agrees that practical circumstances like being a foreigner in Sweden, being 

married to a Dane, taking Swedish courses, etc. are decisive factors in network formation. 

All share the experience of feeling excluded from Swedish society based on lack of 

language skills and employment, and when asked whether e.g. religion or nationality can 

constitute a basis for meeting, all argue that being married across just those borders, they 

do not see them as stronger connection factors than e.g. sharing sports activities. Based 

on these practical circumstances an overall boundary was laid down between Swedish 

society and newcomers. Sometimes Denmark was placed alongside Sweden, at other 

times a distinction was drawn between the two peoples based on openness towards and 

tolerance of foreigners. I wish to investigate the arguments supporting these distinctions. 

 

8.2.2. Relationship to Sweden and inter-Nordic differences? 

There is general agreement that Swedish people are hard to reach and this is at one point 

explained by the fact that there are many foreigners in Sweden. Swedes are supposedly 

critical towards foreigners because they feel that “their safe place it’s becoming 

something different” (Juan 20). Amit suggests that the “Swedish system is more liberal” 

(27) and compared to Denmark, where the “system is more tough” and people are more 

calm, Swedish people have reacted to the liberal system by becoming hostile and 

suspicious of foreigners.  
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As mentioned earlier, the political landscape in Denmark changed in 2001. Before this 

Denmark, like Sweden, represented a more open strategy towards immigration of 

different kinds. Today the total percentage of immigrants and their children lies at 9% for 

Denmark, the non-Western share covering 6%
16

. In Sweden the foreign born share of the 

population was 13% in 2007
17

. It is difficult to compare directly, because the two 

countries employ different modes of classification of the statistical data. While Denmark 

uses the constructed categories of immigrants including descendants as well as Western 

and non-Western population groups
18

, Sweden presents shares of the total population by 

citizenship or country of birth but to a large extent refrains from the type of categorizing 

seen in the Danish context. Nevertheless, the claim that Sweden has more foreigners is 

supported by the data. Whether it is a factor contributing to a more hostile attitude 

towards foreigners, itself being an undocumented assumption, we can not know. 

 

According to Stephen Castles and Mark Miller Swedish multiculturalist policies through 

the 1970es and 1980es have not had the intended effect. Poor data on immigrant 

participation in society and extreme-right protests against rising asylum-seeker numbers 

towards the late 1980es was followed by a change in policy in 1998 from 

multiculturalism and focus on ethnic identity to an emphasis on integration and equal 

opportunities (240-241). Despite different levels of satisfaction and dissatisfaction in the 

interview group, all have experienced difficult access to e.g. the labour market in 

Sweden. This might indicate that the institutional measures to link newcomers and jobs 

are working poorly and that one is unlikely to get employed without a personal network. 

It is of course important to remember that all the informants live in one region of Sweden 

which does not necessarily represent the whole country. Baluku introduces the possibility 

that the perceived difference between Danes and Swedes could depend on the practical 

circumstance of location and city size (26). The municipality of Malmö follows similar 

classification principles as Statistiscs Denmark and as such it is easier to compare the 

foreign population of the two cities. In 2008 Malmö had a total immigrant population 

                                                 
16

 See the free download “Denmark in figures 2009” at 
http://www.dst.dk/asp2xml/puk/udgivelser/get_file.asp?id=13449&sid=dkinfig 
17

 Total population: 9.182.927, foreign born 1.227.770. See 

http://www.scb.se/statistik/_publikationer/BE0101_2007A001_BR_03_BE0108TAB.pdf   
18

 Definitions can be found at www.dst.dk  

http://www.dst.dk/asp2xml/puk/udgivelser/get_file.asp?id=13449&sid=dkinfig
http://www.scb.se/statistik/_publikationer/BE0101_2007A001_BR_03_BE0108TAB.pdf
http://www.dst.dk/
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(foreign born and descendants) of 37%
19

. In Copenhagen the total number of immigrants 

and descendants lies at 21% in 2009
20

.  Both cities have experienced rising numbers over 

the last years. A large number of Danes live in Malmö (around 9 percent of the 

immigrant population), but even though, Malmö does have a larger foreign population 

than Copenhagen and having faced a far more saturated labour market in recent years, 

this might have added to a negative atmosphere as well as further segregation between 

majority and minorities. It is important to stress that the mentioned factors are merely 

potential indicators and various other aspects might be at game.  

 

8.2.3. „Culture‟, „community‟ and sense of belonging. 

„Culture‟ was mentioned a few times by the informants. Mostly it was in a rather 

undefined manner, serving in general statements such as “I came from another culture” 

(Manuel 1), “she doesn’t know that kind of culture” (Abubakr 18) and also once to 

describe a common meeting ground (Amit 5). I did not push the informants to elaborate 

further and they did not embark on such a definition themselves. In terms of which 

factors they did mention when talking about what constitutes connection and division 

respectively, much more concrete factors were mentioned. As we have seen, these 

include language skills, employment, sport, etc. on the on hand and skin colour, 

prejudice, different social needs, etc. on the other. 

The concept of „community‟ was introduced as a difficult notion to operate. Amit & 

Rapport took us through its use and development over time. Baumann was faced with 

unexpected use of the term. I was faced with practically none at all. The reason might be 

that the informants represent different versions of the English language, none of them 

being native speakers. Whatever the reason, I can not contribute to the complex function 

of this specific term. My contribution will instead center on related discussions of what 

has step by step appeared as a more relevant term in the context of this project: sense of 

belonging. I understand sense of belonging as more of an expression of a state of being 

than a fixated concept, and as such it is highly useful and compatible with the overall 

approach of the study. In the last chapter „belonging‟ was analyzed in terms of network 

                                                 
19

 See http://www.malmo.se/download/18.2ec2683b119e185b0f0800038106/Utl+bak+95-

08+B%C3%A5da.xls  
20

 See http://www.kk.dk/Nyheder/2009/April/KSStatistikBefolkningHerkomst.aspx  

http://www.malmo.se/download/18.2ec2683b119e185b0f0800038106/Utl+bak+95-08+B%C3%A5da.xls
http://www.malmo.se/download/18.2ec2683b119e185b0f0800038106/Utl+bak+95-08+B%C3%A5da.xls
http://www.kk.dk/Nyheder/2009/April/KSStatistikBefolkningHerkomst.aspx
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formation and the concept of home. I have earlier on stated that it is important to keep a 

distinction between network formation as a deliberate strategy and sense of belonging
21

, 

and I have later expressed an understanding of network formation constituting merely a 

part of the larger concept of sense of belonging
22

. As it turns out, this concept has a much 

more useful meaning and span than that of „community‟, since none of the informants 

clearly state that they belong to a community, but large parts of the conversation evolves 

around aspects of fitting in, establishing platforms, developing skills to navigate in 

society – all related to a sense of belonging in my view. Amit specifies it like this: “I 

don’t think so we are looking for the friends. We are looking for the settlement in society 

(…) if I’m just looking for friends, this is good circle”. This statement detaches social 

network formation from the concept of belonging in a society. It shows that getting 

friends is one thing, but that in itself it is not sufficient in order to feel a higher level of 

attachment. It responds directly to an initial question addressing the relationship between 

the two: How important are social networks for a person‟s feeling of belonging?
23

 

 

Though the word „community‟ is not a central one in the discussion, the notion of „us‟ 

constitutes a form of identification which could resemble the kind of community referred 

to as „group‟, defined according to Amit & Rapport as an internally defined social entity 

(18). I further wish to revive the discussion evolving around Benedict Anderson‟s 

concept of „imagined communities‟ here, since I think it can add an interesting 

perspective to the empirical findings of this study. Clearly, the informants in the project 

identify across several national, religious, socio-economic, etc. borders in what they 

repeatedly term as „us‟. The construction of a group identity of all newcomers to Sweden 

indeed holds characteristics of an imagined community or group formation. Central to 

this definition is that the members do not necessarily have actual contact or personal 

knowledge of each other, but still feel connected. Amit & Rapport‟s critique of the 

concept as itself insufficiently founded on actual practical factors, echoes an 

understanding of community as based on commonality. In this case, the potential 

members of a group, community, network or whatever term we choose, are carefully 
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 See “3.2 Hypothesis and questions”. 
22

 See ”7. Analysis.” 
23

 See ”3.2. Hypothesis and questions.” 
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selected to represent diversity, so this critique appears invalid and irrelevant. The 

imagination is itself at the centre of the identification.  

In order to be able to use the term „group‟, the formation needs to be internally defined. 

That it is. But what if it is also externally defined, thus referred to as a „category‟ (Amit 

& Rapport 18)? This project has at no point aimed at exploring external definition of 

social group formations in Swedish or Danish society. However, if we take the above 

examples of statistical classification on the part of Statistics Denmark and Statistics 

Sweden respectively, we see that there is a tendency, strongest on the Danish side, to 

classify all foreigners, alternatively all non-Westerners, in one category. This might 

support the idea that the internal definition of the group formation in question is partly 

triggered by and thus reflecting a society, which on the institutional level employs this 

principle of classification and categorization.  

 

Trying on a number of terms above has still not resulted in a suiting choice of word to 

cover the social activity expressed by the interview participants. Amit & Rapport 

introduces „network‟ describing it as a far more individual-dependent social formation 

and often smaller than what is understood as „groups‟ or „communities‟. It is a formation 

which depends on individual members‟ efforts to maintain it, and it is characterized by 

often spanning “different categories and situations” and mainly found in “complex 

metropolitan environments” (22-23). This brings me back to my starting point; if groups 

and communities are both larger and more defined social units, „network‟ becomes 

relevant, since most of the informants have many different patterns of social contact, 

overlapping each other and even crossing the strongly defined boundary between „us‟ and 

„them‟, set up by themselves. Through this detour of definitions, „network‟ prevails as the 

most appropriate term to describe the social life conveyed by the interview participants. It 

is one type of communal constitution, and it expresses various social connections, one of 

the building stones of the overall concept of sense of belonging. The image of the totality 

of social strings leading in many directions complies well with a general postmodern 

outlook acknowledging relativity, instability of concepts and situations as well as the 

very relevant themes of globalisation and transnational orientation.  
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8.2.4. Living a trifocal life. 

A central question was what it means to have affiliation to three different places? The 

informants exemplify different ways of dealing with the trifocality which constitutes their 

existence; while Juan vents the possibility of dividing his life into portions and devote 

them to different places (14), Manuel says he does not care about location, but can live 

anywhere (29) and Indika expresses deliberate attachment to the place he lives in
24

, Amit 

says “I don’t feel I belong to anywhere, and that is my problem”. Though Manuel and 

Indika express a lesser degree of concern about their countries of birth, I want to add here 

that they both have brought activities very characteristic for their respective backgrounds 

with them: Manuel is devoted to Brazilian music as well as different forms of the 

Brazilian fight sport Capoeira and Indika practices and teaches Yoga, himself having 

been a devout practitioner for most of his life. But does this necessarily connect them to a 

location? The counter argument would be that it rather constitutes their individual 

identity which, while originating in their country of birth, is not dependent on physical 

connection to a place. Amit also teaches Yoga in Sweden as well as he did in India. His 

account of how he and his wife made an effort naming their daughter so that she will not 

appear a foreigner in Scandinavia, shows that he is not yet sure where he will settle. He 

mentions the loss of a job opportunity he had in India several times and shortly after the 

interview was conducted, he went there with his wife and daughter for 3 months to work. 

It could be that employment is the heaviest factor in terms of his not feeling at home in 

Sweden and that a good job would turn his feelings of detachment and confusion around. 

At least it is notable that this specific factor is mentioned several times by the informants 

when discussing sense of belonging.  

 

The practice of choosing news sources together with conscious perception of affiliation 

has presented us with different solutions of managing trifocal affiliation. It appears that 

less belonging is more in the sense that settling for one place at a time based on a notion 

of relative attachment constitutes a less troubled existence. However, in the end I think it 

boils down to personality and a complexity of circumstances. It is impossible to present a 

                                                 
24

 Quote from email from Indika to me May 23rd 2009: “Now my county is Sweden, if I go to live to some 

where else that will be my country. (…) I would like think free”. 
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general conclusion, but the study shows us different interesting examples of how 

transnational orientation and the challenge of multifocality can be handled. 

 

8.2.5. Conventional denominators: nationality and religion. 

Neither of the conventional denominators nationality, religion, educational level or socio-

economic background is referred to as boundary drawers during the interview. This 

appears to support my hypothesis. But I still wish to look into the limited mention that 

does occur of nationality and religion. The other two are not referred to at any point, 

which leads me to conclude that their function is restricted to selection criteria and thus 

foundation for the approach of the study.  

Nationality is indirectly mentioned in rather neutral terms when referring to the 

distinction between the „us‟ and „them‟ formations mentioned as well as when 

exemplifying diverse origin. The only direct and consciously reflecting mention of the 

notion is presented by Indika when explaining his relationship to categories and labels 

(11). He refuses belonging to neither national nor ethnic groupings. This choice on his 

part reflects Seyla Benhabib‟s concepts of „voluntary self-ascription‟ and „freedom of 

exit and association‟
25

. Individually, he decides and defines his affiliation and related 

priorities and as such detaches himself from external categorization. He argues that many 

people have not chosen the affiliation which they automatically represent, and later adds 

that he wishes to remain a free thinker. His view is highly compatible with the 

transnational lens deliberately employed in the approach to the study, including 

formulation of interview guide, research questions, etc. It argues a very potent response 

to the multifocal challenge and, in my perspective, sums up a number of comments made 

by the rest of the group related to managing differences, e.g.: 

 

“(…) you have to try to do your best, it’s not to criticize all the time, all, otherwise you’ll 

never manage to live here” (Baluku 8) 

 

“I believe how you want to live, I want to live like this. It’s different way, but we can still 

be friend.” (Abubakr 11) 
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 See 4.2. The concepts of ‟community‟ and ‟culture‟.  
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Religion is introduced when I suggest it as an alternative boundary drawer to the ones 

mentioned by the informants. The response is general agreement that personality matters 

much more than a religious label, which is hardly surprising for this particular group. 

Baluku expresses his view like this: “I’m in love with my wife she’s a Christian, maybe 

she is not even a Christian, she is not a believer, me, I’m a believer, but my heart doesn’t 

see, he doesn’t see her believer, but what I’m first looking: (…) is she good.. to me?” (5)  

At one point the conversation takes a turn that makes is possible to get an impression of 

some of the informants own different religious affiliations, though. In a discussion of 

respect for others‟ religion, introducing the example of the Danish Muhammad cartoons, 

Amit reveals his own conviction: “(…) this is because of the wrong knowledge (…) 

Muhammad doesn’t need your support, I’m sorry to say, he’s good enough or strong 

enough to help you, (…) this is the (…) problem of our ego. We just take a religion as our 

property, this is not our property” The notions of „wrong knowledge‟ and „ego‟ have 

certain philosophical roots, which is confirmed by himself linking it to Yoga (12) and 

Indika uttering support of the „ego‟ argument (10). Baluku leans on Islamic teachings 

when suggesting a solution to the struggle over respect on the one hand and freedom of 

speech on the other: “God said: “Leave the judging for me”. (…) So people they are 

judging other people, which is bad.” 

In these examples, religious heritance reveals itself. Despite the fact that the informants 

claim that religion does not matter in itself, in the above examples they demonstrate that 

it has contributed to their sense of reasoning and outlook in general.  

 

8.3. The Danish side of the story. 

What remains to be investigated is the informants‟ relationship to Denmark. I chose not 

to include it in my interview guide, partly due to my position and partly because it is not 

the main focus of the study. However, it is relevant in relation to the question of 

trifocality and when Manuel introduced it in the discussion I asked questions to gain 

further insight into which influence the rejection by institutional Denmark has meant for 

the spouses of Danish citizens. I was surprised to find such a strong opposition towards 

Denmark as a potential future home based on the perception of the country as an 

institutional discriminator. Though Abubakr argues that one should not refrain from 
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moving back to Denmark only based on the political situation at the moment, his own 

choice reveals a remarkable distrust in Denmark and the Danish system: after the 

interview was conducted both Abubakr and Juan were granted family reunification in 

Denmark according to EU rules. This means that they were given Danish residence and 

working permits for a 5 year period with possibility of extension, leading to permanent 

residence or citizenship one day. Neither of the two couples chose to use this option. 

Having lived a mere 6 months in Sweden Juan and his wife decided to stay, because he 

was accepted into a university master in architecture in Lund and as he puts it “it is not 

compatible.”
26

 It is nevertheless interesting to consider whether the experience of being 

rejected or the hardships of settling in a new country has contributed to this decision. 

Juan‟s wife is studying in Copenhagen.  

Abubakr and his wife had lived in Sweden for 1 year and 8 months at the time of the 

interview and they are expecting their first child in August. Abubakr has told me that his 

negative experiences of being a refugee in Denmark has made him choose the longer wait 

for Swedish citizenship and thus rights as an EU and Nordic citizen
27

.  

 

One thing is Amit and Manuel stating they do not wish to live in Denmark, in line with 

the couples referred to in the article “Love in exile”, who all aimed for Swedish 

citizenship
28

. But another is two cases of young couples choosing to reject a ready 

residence permit in the Danish spouse‟s home country. This reaction expresses what I 

perceive as a very strong message: institutional circumstances, the macro level situation, 

have deep impact on people‟s lives on the micro level. Even stronger than I anticipated, 

being a personal insider as well as an intrigued researcher. This issue, viewed as one 

aspect of many at the outset, has, in my perspective, asserted itself as one of the absolute 

most interesting findings this project has produced. In terms of affiliation, at the very 

centre of the study, it suggests that the couples‟ sense of belonging is more influenced by 

current political circumstances than of national origin at a given point in time. In terms of 

the discussion of the principles of the European Union conflicting with defensive nation 

states, it raises the question of struggles for labour market resources in times of 
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 Quote from Juan to me on May 23
rd

 2009. 
27

 According to email correspondence between Abubakr and me on May 22nd – 23rd 2009. 
28

 See 1.3. Empirical cases – an investigation of affiliation.  
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globalisation. It is striking that young couples decide to leave, possibly permanently, 

because of restrictions on their rights of residence for shorter or longer periods of time. 

Extension of the time away from Denmark is likely to increase chances of permanent 

settlement. And in cases like Abubakr‟s, children can contribute to that tendency.  

 

9. Conclusion. 

The project set out to investigate one aspect of International Migration and Ethnic 

Relations: How do non-EU spouses of Danish citizens, living in Sweden due to 

immigration restrictions in Denmark, form social networks? Furthermore it wished to 

look into the potentially complex sense of belonging of these individuals, juggling three 

locations including own home country, spouse‟s home country and country of residence. 

Based on observation, the hypothesis questioned established boundary drawers in the 

field of migration: nationality, religion, educational level and socio-economic 

background. It claimed that if these were not pre-defining the individuals‟ existence and 

activities, then their patterns of social connections would spread across them.  

Throughout the process I have followed an ambition formulated at an early point: I chose 

to refrain from defining a strict theoretical framework beforehand, in order to avoid 

shaping the empirical data. I did introduce a theoretical backdrop which I expected to be 

of relevance later on in the process, but, like many other researchers, found that it is 

practically impossible to predict outcome. Though a source of frustration, I see this as a 

strength of social science at large and I have chosen to keep my outset in its original form 

in order for the totality of the project to express the process it went through. 

A focus group interview with six informants produced interview data elaborating on the 

above questions and related discussions. The material has provided an insight into the 

specificities of network formation and further expressed and explained the participants‟ 

relationship to Sweden and Denmark respectively. It has also confirmed the usefulness of 

a transnational approach to the study as the informants themselves hardly mentioned 

nationality at all, but on the contrary demonstrated that practical circumstances and 

personal interests are the main factors facilitating social network formation.  

On the personal level, the data revealed agreement and solidarity as well as internal 

differences. The latter was exemplified by different religious/philosophical roots 
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revealing themselves at times of heated discussion within the group. Another example of 

disagreement was constituted by different outlooks with regards to what Swedish society 

should provide newcomers. This example of different stands can most likely be said to 

stem from different experiences and as such it indicates the level of impact of 

discrimination on a person‟s outlook. Solidarity at times also formed around accounts of 

discrimination, based on national origin and skin colour, which contributed to a firm 

establishment of „us‟ and „them‟, covering all newcomers to Sweden on one side and 

Swedish society at large on the other. This construction of an „us‟ spanning any national, 

religious, etc. border served in favour of the hypothesis but also suggested that Swedish 

society to some extent is failing to integrate foreigners, especially in terms of the labour 

market. It is difficult to know which came first; the feeling of being excluded or an actual 

state of segregation on different levels in Swedish society. This is further compromised 

by the observation that the dynamics of the group discussion in some cases seemed to 

construct incidents of discrimination out of standard institutional situations.  

While Sweden appears difficult, Denmark appears unacceptable. This is expressed by the 

informants rejecting the option of living there, even, in two cases, when holding the 

residence permit in their hands. This constitutes a strong image of Danish current 

immigration policy dismissing potential resourceful members of society, not only during 

time periods when their residence is restricted by law, but potentially stretching far into 

the future as well. A very interesting point in this relation is the conflict between 

tendencies of globalisation expressed e.g. by the opening of borders within the European 

Union on one side and nation states taking measures to close borders and defend 

sovereignty on the other. This context is very real to the informants and their wives, 

representing the impact on the micro level by macro level decisions. This study provided 

an insight into different ways of handling the various challenges it includes.  

In conclusion, different people act differently. Diversity is relative – though the 

informants have been carefully selected based on diversity of some denominators, they 

demonstrated both discrepancies in personality as well as notable similarities on central 

issues. The notion of „community‟ is up for discussion; an imagined version proved 

relevant as well as the concept of „network‟ defined as an individual-based social 

construction spanning different categories and situations.  
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Appendix 1: Transcript of interview. 
 

Amit:  My name is Amit, I‟m from India, I have been in Sweden 1 year around 4 months. 

 

Indika: My name is Indika, from Sri Lanka and I‟ve been here in Sweden 5 years almost. 

 

Abubakr: My name is Abubakr and I‟ve been here in Sweden for 1 year and 8 months. 

 

Baluku:  My name is Baluku, I‟ve been here in Sweden for 3 years and a half. 

 

Manuel: My name is Manuel, I‟m from Brazil, and I have been here in Sweden 1 year and 6 

months.  

 

Juan:  My name is Juan, I‟ve been in Sweden 6 months, and I‟m from Chile. 

 

Int: Ok, thank you. I want to start with talking about friends. Can you tell me or each other 

who your friends are here. Who, who are the people that you are friends with? Try to 

describe them. 

 

Manuel:  Ok. Friends. There is not, it‟s not easy to talk about friends here. The only thing, the only 

people I have som I think is friends, it‟s like the people who come from another country. 

It‟s not easy to meet, to communication with the Swedish people or with the Danish 

people. Maybe because I came from another culture, so it‟s like it‟s different to talk with 

them, talk the same thing. So if I came to talk with a guy from Africa, so maybe he has 

almost the same life like me or one man from Sri Lanka or some, some place, something 

like this. Sooo, yes I feel it‟s more easy to me make a friend with what you call 

„udlænding‟
29

 here, people from other countries. It‟s more easy. I don‟t know, let‟s say 

you go in street, them say “Helloo, how are you?” something like this. If I saw you in the 

bicycle lane or from far away, say “Helloo, Brazilian” something like this, “Helloo”. It‟s 

more, it‟s like Swedish, or maybe Danish people they also do it, but not much. Not 

something like this. I have lived in Denmark, was 1 year in and even haven‟t seen my 

neighbour, maybe 1 time in this 1 year, and now I had come to talk to him, it would be 

something totally different if it was in Brazil. How I‟d maybe come to talk with him a lot 

of times, maybe go out or something, make something (…) 

 

Amit:  How many time was you already stay in Sweden? 

 

Manuel:  In Sweden? 1 summer, 2 winters.  

 

Amit:  Now this is the second? 

 

Manuel:  Yes, this is the second. 

 

Amit:  Maybe you will have opportunity to see some Swedish people come out and say “hello” 

to you.  

 

Manuel:  Yes, it is only in the summer, it is only in the summer. Maybe because of the sun. 

 

Juan:  Yeah, but I think also your friends, you make it because you have something in common. 

Doesn‟t matter if you‟re in Sweden or it‟s somewhere else. What do you have in common 

with the Swedish people right now? Nothing really, you know. I don‟t have anything in 

common with them actually, right now. I mean, I don‟t work in Sweden. I study in 

Sweden, but just with foreign people, so what I have in common with my friends: they 
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study Swedish or they are foreign, married to Danish, you know. It‟s more than for 

example the country, it‟s what are you doing.  

 

Indika:  I think that it depends on we. If we marry to a Swedish person, then we can integrate by 

her or by him to the Swedish society, as we integrate to the, to knowing the Danish 

people. But in the Sweden, we get to know each other very well as a foreigner, so that‟s 

the reason I think.  

 

Amit:  I don‟t know, but I‟m not quite agree, because I – like Juan said about the – we don‟t 

have something in common. Because whenever you‟re going somewhere, you need like, 

you can‟t just, in your own country if you, somebody going on the road, you‟re not 

expecting that person to speak with you. But here, you feel alone. So you are looking for 

something to reach and that is not possible if you don‟t have something to communicate 

or some, some subject to discuss or something, somehow you need some kind of 

connection. And that connection you don‟t find, because you are not studying here, you 

are not having job, you are not having anything. But when you are meeting with people 

with another country they are also looking for some kind of connection. So if one 

Swedish person he‟s smoking in this place and he don‟t bother who you are or whatever 

you are, but if other foreigner is sitting same place he‟s also looking and he will give one 

smile and you will also so there is some motive in between. So if you find that motive 

then it‟s ok. I mean that‟s how you met your wife [Abubakr: yes] Because you and your 

wife both have some motive, she like you and you like her and I met same way and you 

and I think everybody, so there should be some motive for that. 

 

Baluku:  Also, I‟m thinking when someone you have, it‟s not only education, it‟s always 

depending how sure she was the person. Every time when you woke up in the morning, 

you‟re thinking “I‟m going to meet nice people and I want to meet original people from 

here, this is a new country. And when you know you have, if you want to meet people 

from the country you start from the sport. If you know any activity from sport, of course 

you will meet Swedish people. (…) place where you belong. But if you don‟t know kind 

of sport, you feel you‟re out. At least if you know tennis, if you know volleyball, if you 

know swimming [Amit: anything], anything, which (…) I think that is the most thing 

which always put people together. You can go to school, like if you go to school – 

especially like you, you‟re going to school for, it‟s SFI, it‟s a Swedish course, you‟re 

going to meet foreigners. You won‟t meet even Swedish, the only one Swedish you‟ll to 

meet is the teacher, sooo 

 

Indika:  Actually I, because we have some idea about the, ok, Swedish people that we don‟t 

know, but we have idea about the Swedish people that they don‟t talk very much and 

blabla, but, so we have this picture. But what I did, I tried to tool, I tried to use some tools 

(…) because I wanted to know to integrate how to, so the tool was, is the best way to 

meet (me?), to start some yoga courses to go to the Swedish people. It went really fine, 

and, but I have this feeling that what I heard, the Swedish people is little like this, cold, 

but when I talked. I have to put the first step, as they don‟t come to me. If I want to make 

the friendship or this thing, so, I have a lot of Swedish friends, all over. So because I put 

the step forward, so then it‟s good. 

 

Amit:  I mean, as you said, you put the step forward because you need it [Indika: yeah, I need it] 

They don‟t need it, they have already some kind of atmosphere [Indika: yeah] some 

circle, but you don‟t have circle [Indika: no] you are looking for something. When you 

are looking for something, you have to make first step for that. Like when, I know many 

people here in Sweden, they all almost, 80 to 90 % people are Swedish, only one or two 

families I know, they are from India, even more family live here, they don‟t like to get 

connected or somehow, I don‟t know, but when I‟m doing my classes, yoga-classes, 

there, all the people they are very nice, when even when I was shifting my place from 

Åkarp to Malmö when I was moving, they would come to help me and like, many cases 
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they ask if I need something so I just don‟t feel like Swedish or Danish people they are 

closed or cold or something, but it depends how you are [Abubakr: yeah] and how you‟re 

approaching the person and also it depends like, if the person like you or not. Because 

everybody have individual difference and that also is a matter of liking or disliking 

somebody.  

 

Indika:  Also the Swedish people also have a picture about the foreigners [Amit: yeah!] because 

they are coming here and [Amit: taking their job] job, or whatever [laughter: Manuel, 

Juan] not only the job actually, because many Danish [Amit: this is the first thing 

actually] (…) the criminal things and all that, so they‟re looking to their picture, so, but 

we have to put our back.. 

 

Amit:  But I‟m not agree that foreigners only doing crime here [Indika: yeah, yeah, but] because 

I think Danish or Swedish or Polish or all over the Europe people come here, they steal or 

they kill.. 

 

Indika:  No no, I mean among the white people, if the dark person doing, it‟s [Amit: it‟s sign] 

sign, so that‟s (…) my point. [Amit: yeah, I agree] 

 

Abubakr:  But in all I think, to get friend, I think it depends to what somebody do. Because it‟s like 

you‟re saying, if you are doing something with Swedish people, I mean, you will get 

some friends. Swedish, which maybe you‟re going to have so close to them, because then 

you will meet that kind of person maybe, which is your type, like he likes to, you like to 

do things together. You will be close to that person, doesn‟t matter the person is foreigner 

or Swedish, but the things for us is, like you say, all the things we do, the place we‟re 

going, it the place there is the foreigner, because when we move from another country to 

another country, the first person people are gonna meet is the people who is foreigner, 

before to get to be close to someone else from that place. So that‟s why we get to know 

the foreigner, before to get to know some people from that country. Because it is difficult 

for somebody to move from another country, I mean, to come to another country, and 

directly the time you come, you‟re going to meet someone from there if it‟s not like you 

have known the person before to come to that place. But when you come, it can be 

possible for you to meet some, to try to find some people maybe from your own country, 

even you don‟t (…) them, you can try to get to see if there is some people who‟re living 

here, and you‟ll connect, you will (snapping the fingers) connect and direct try to meet 

them to talk with them [Amit: because you are positive], yes, because you know for 

yourself you are positive there [Amit: yeah] before to try to get contact with Swedish 

person or with Danish person, you will try to get contact with someone who you know 

like, ok he will like to have you too  

 

Amit:  Yeah, because you have this feeling, maybe he will say or Swedish person or Danish 

person will say no to you. Who you are? You are scared inside, maybe he will not accept 

you. 

 

Abubakr:  Yeah, people will not say no, maybe you are afraid, maybe he going to think he‟s like, 

maybe (…) something, he (…) some kind of hate/hurt (?), because when they see us here, 

it‟s like they feel like there is, we are really not like them, I mean. So when sometimes 

you try to get close, they will think maybe he needs something or maybe he wants to do 

something. Because, I mean, if there is foreigner (…) close to the person, he will not 

think like maybe he wants to do something bad or he needs something with the person. 

But sometimes, I can remember one time I was in a disco in Denmark and then there was 

two Danish girls, they was dancing and then they have their bag, somewhere they leave it 

and then when they turn around and they see there is one black guy they just go to their 

bag, but if I was white they will not do that. So sometimes they can be a little bit afraid 

cause we are foreigners, so, like they don‟t want to be close to us in that way, but if the 

person was black he can not think like maybe I want to steal his things. 
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Baluku:  Also it is a mentality, as us foreigners, when we come in this country, we should all not 

always expecting the, our country and European mentality is the same. Cause you find 

even them, for themselves, they are not that much closer, even them themselves. And you 

find them in the street, wave one white person, he can not just stop and say “Hi”. They 

will say that this person is crazy, it‟s strange, but to us, cause we‟re coming, we know it‟s 

ok to say hi to any person in the street. When we try it, we stop someone, we will feel 

like you‟re rejected because you‟re black, and.. 

 

Amit:  I‟m sorry to interrupt you, but I think when you are in, some white people in India or 

Africa, they do same thing. It‟s not about the black or white, this is about that you feel 

lonely, because when you are there in India, if you see two Danish people, if, or Swedish 

or English or even they are not Swedish or Danish, [Abubakr: they are white] they are 

European or only white, they will just say “Hello” [Abubakr: yeah, they will] and they 

feel more trust on that [Abubakr: yeah, yeah] on that because except that person, all of 

the persons have same [Abubakr: yeah, yeah] so the group of the people he is facing or 

she is facing [Abubakr: yeah] this is same so that‟s why they feel more comfort with the 

other person, this is the human nature… 

 

Baluku:  Also, what I‟m thinking about, when you look at it here, if you look on many activities, 

you look at people that are going holidays, people here they don‟t wear, they can wear 

naked when they are going other countries outside, but they can not do it here [Amit: 

yeah, because..] There they wanted to be a part of society, that‟s why they can wave, like 

this (waving his hand), but here when you are living here, someone can be is waving for 

you in India, but here he never wave his, his neighbour, he doesn‟t know his neighbour 

(others expressing agreement) So it‟s a mentality or mean like, it‟s like we need this 

space. We need a space for most of the people, but when they, when they know you, 

you‟ll be in their heart. And if they know you, you want to come every day in their house, 

as Africa. Africa we can meet with someone you just know sometimes and just come, 

“Welcome”.. 

 

Juan:  Yeah, but also. Can I say.. The.. it‟s also your country as well, because for example I 

understand a little bit more the Swedish here. Chile and see if I can put it in South 

America [Baluku: yeah] it would be like Sweden, not because we are rich, because we 

are colder (?) Chile, you know, it‟s like Chile is colder than Brazil for example [Baluku: 

yeah] Brazil is like, for us, it‟s like going to Africa, the people is happy and, like, waving 

and everything. Chile, if you go Santiago, the people just, it‟s like a business capital, you 

know, people just walk around and it‟s like Sao Paulo, maybe, you know [Manuel: Sao 

Paulo, yes] it‟s like kind of that, you know, and Chile is more like that, so I‟m not as.. 

cold.. as the Swedish people, but I‟m not that extreme like you for example, you know. 

I‟m like in the middle of that [Baluku and Abubakr: yeah] So I understand them as well. 

 

Int You have... you‟ve mentioned things now that are the things that would.. constitute a 

connection, right, which would be for example sport or some sort of activity as in work or 

school and it‟s been mentioned also loneliness, if you want to meet someone you find 

someone else who wants to meet someone. Does it matter, do you think, if you have a 

religion in common or if you have sort of, if you live in the same country, not now, but if 

you have the same nationality, if you have the same level of education, things like that. 

Do you, do you feel that this matter or? Because you haven‟t mentioned these things. 

 

Baluku: Like, well, it‟s what something which I‟m thinking is how someone you get out on your 

house, you know when you wake up you say I‟m going to meet nice people from outside. 

It doesn‟t matter if you‟re Muslim or you‟re Christian or you‟re what. It‟s always when 

you call me you say you go to the sport or you go to school. When you go the people they 

see your face, you know it depends how someone you go, if you meet someone, maybe 

someone who pass very close to you like if I just like say “Why this person doesn‟t note 
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me?” and you‟ll never never meet any good person. But if someone knock to you and 

then you say “Oh, well excuse me, I‟m sorry” then he feel like shy, cause he don‟t did it 

to you, then he feel “Oh, no-no-no, I‟m (…) I‟m sorry” then it‟s like showing, like, you 

have like humor as a, like, human being, you know.. 

 

Amit:  As you said, about the religion, I think it is also an important factor for the meeting, 

because when we are, like it‟s a common interest, when you are going in somewhere in 

the temple or in the mosque or in the church or anywhere, I mean, you, so maybe you 

have chances but I don‟t think so those people they are coming here or, like, this group, 

especially this group that you‟re talking, I don‟t know about other people but at least for 

me, when I‟m. I‟m Hindu, when I‟m marrying one Christian girl, for me is the religion is 

not really matter (others nodding). So I, I did not marry because she is Christian or I‟m 

Hindu or.. I just married because I like her, or I feel I can live with her in a better way. So 

for me it‟s not really matter if some person I‟m going to meet is a Christian or a Muslim 

or Hindu or any other religion. 

 

Abubakr: Only depends just like.. The kind of the person you like to be with. It doesn‟t matter if 

it‟s religion, doesn‟t matter inside. It depends too if you feel like, this person, we can do 

things together and, like, he have the same feeling you have [Indika: yeah] you like to do 

the same things together.  

 

Amit:  In that way I think that factor of (…) religion, because when you‟re having same religion 

or you belong from the one community, then like, you have some Eid together two 

Muslim people they meet and Christian people they can celebrate the Christmas or 

Hindu, like, they can celebrate some holy or (…) or something like that, so you, of course 

you feel comfortable when you are meeting some people who‟s from that culture. So I 

think culture is the more good factor.  

 

Indika:  But then, how can you integrate, if you are become a group here also. Then you don‟t 

integrate to the Swedish society or the Danish society? Then you will be alone with the 

group that you like [Abubakr: yeah].  

 

Amit:  I agree, but the same time, like, in the beginning, when you are going to meet somebody, 

you need to, you need to get the platform. Before reaching the Swedish people or 

Swedish community you need to reach on the one platform, and that platform you can get 

through your wife or friends or your, whoever you have connection here, through that 

person or if you‟re working. So that, and that group give you the platform to express 

yourself. Then you can introduce yourself with other people. 

 

Baluku:  But also, it‟s always depending if you talk about religion which, how, how much you 

believe for most of the people. Most of the people they go too much (…) they are too 

much religious, they will never in the world be in the one part, but that‟s what I was 

meaning and saying, if someone you‟re not much believer, he will think about other 

people, look at the heart, you don‟t look at what they are believing in, how good person 

they are, and also if you really need, if you have a good heart, of course you‟ll accept 

whatever comes. It‟s like you said, someone I‟m in love with my wife she‟s a Christian, 

maybe she is not even a Christian, she is not a believer, me, I‟m a believer, but my heart 

doesn‟t see, he doesn‟t see her believer but what I‟m first looking: is she good at.. is she 

good.. to me? 

 

Juan:  After all, yeah, I think, anyway, it‟s about the things you have in common, for example 

religion, work, even studies is not as important right now, because we are in the really 

basic level. If you are looking just for some kind of communication, so [others: yeah, 

yeah] what‟s the important here that we are living the same thing, we are married to a 

Danish, so I don‟t care if you are Muslim, if you study, like maybe if I would be Swedish 

or integrated in this society, I would look for something else, like maybe I don‟t care 
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anymore about, like about other foreign people, because I already speak Swedish, I have 

Swedish friends, I would maybe care about what they do and that‟s my interest, like, for 

example work, maybe I don‟t know, just small things, like they like soccer. 

 

Amit:  Yeah, it‟s same, I mean, when you said [Juan: you move on, you know] it‟s depend on 

the motive, it‟s depend on the interest, like, sometimes if you find those people smoke 

marihuana or cigarette or something. If somebody is smoking, doesn‟t matter if you know 

that person, if he‟s Indian or Pakistani or African or Swedish or Danish, that person will 

go and will ask, like, in the railway station, some girls or boys come, “can I have one 

cigarette?” even they don‟t know you. But they come, so there is some motive, so if you 

have some motive and you really wanted to connect with somebody, you always have 

chance but you have to make effort for that. 

 

Abubakr:  Also there is one thing, it‟s like, the Swedish, I mean, they‟re from here, and they have 

their friends which they grown up together, so, and they have many things to do, some of 

them they have to work, some have to go to school, so it‟s like the free time they have, 

they still have their own friends already which they grown up together, somebody feel 

good when you are with your friends which you know each other since you was in the 

kindergarten, I mean. You feel like more better than someone who you just know for 

some time, you don‟t know the person so well, you don‟t know, I mean, anything about 

the person, you just know the person like that. So it‟s like they are more busy, because 

the little time they have, they want to be even with their own friends, so in that way it‟s a 

little bit difficult for us, even to get to be so close friend to them. But when you meet 

another foreigner, maybe he‟s alone too, he‟s a little bit lonely, he don‟t have friends, 

because he leave all his friends somewhere, so now he don‟t have anyone too, so it‟s 

more easy way to get close (…) 

 

Amit:  You really, anybody, think that we are starving for the friends? I don‟t think so we are 

looking for the friends. We are looking for the settlement in society. Because wherever, 

from wherever we came, we have some settlement, we have some ways there, like right 

now when I‟m here I feel very much.. afraid or I‟m not feeling secure, because.. in India 

when I was working I have a good job and everything, I have a house and bike and a car 

and everything, now I need to grow everything [others: yeah, yeah]. So this, I don‟t think 

so, because if I‟m just looking for friends, this is good circle, and we are, we meet each 

other and we talk sometimes and that‟s good. 

 

Manuel:  About make friends, about religion, the big thing is when you go, when you get out from 

your own country and you came to here, it‟s like you are born a new person [someone: 

yeah!]. You, you came new, you‟ll start from the zero, so you have to get inside the 

system, you have to get inside with the people, and the problem that makes, let‟s say 

different.. friends from Sweden, Swedish friends or Danish friends, the problem is we not 

are grown up in the same system, we are from different system [Amit: and that‟s why we 

feel insecure] And that‟s why we feel insecure.  

 

Baluku:  But also me, something which I have been seeing, all in all, is the.. language [Juan: yeah, 

that‟s..]. What I know, if me, I was going, I was.. I was going, if as I said, here Sweden it 

was, it was UK, I could feel like I‟m home, cause I won‟t need much help, cause the 

system, like, I‟m talking English, I can go, I can make interview, I can write for myself, I 

won‟t be depending on my wife to fix me, write for me, helping me [someone: yeah, 

that..] cause I‟m going have my papers I can print myself, I can go and talk, go in the 

shop and shop, I shop for myself, but it‟s harder when it‟s another language cause you‟re 

starting in the beginning [Manuel: I think it‟s a very good point!] Cause, cause you find 

all the, all the new things, cause you can not meet, you can not talk Swedish. Maybe 

you‟re going to meet someone, you‟re going to meet someone (…) who want you to talk 

Swedish, you know. It makes happy when I, it makes me happy when I‟m in my country, 

when I see foreigner come and he try to talk my own language, like once, I‟ll be kind of 
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laughing and I feel happy, then I saw he doesn‟t manage and I‟ll try and talk his 

language, cause if I know his language, I know he‟s trying, just making fun. It‟s like, 

when you see most Swedish people, if they see you‟re trying their language, and if they 

don‟t know, you go in the supermarket, I‟m noticing that, if you try and talk their 

language and kind of, they will smile to say you don‟t manage, and they will smile and 

then talk with you in.. in English, cause they know, maybe you know English. The thing 

is when they see you are trying, you know, trying to, you know, (…) yourself cause I can 

talk another language, I can talk French, I can talk English, no, but you are showing also 

your positive way, nice, in a nice way. 

 

Juan: Actually, the language is what makes you so basic [Baluku: yeah, that, yeah!] you know. 

It‟s like the main subject [Baluku: subject, yeah] to, yeah, of integration, even just to deal 

with your daily life, like going to the supermarket, how you say, you know, it‟s like when 

I have to pick the butter [Abubakr: yeah. Others expressing agreement], fuck! Five kind 

of butter, it‟s like, I got now that “osaltet” means like without salt, you know [Vikas 

chuckling] but stuff like that, the really basic stuff that usually you wouldn‟t care, here it 

matters, you know 

 

Baluku:  That‟s what I‟m saying, that‟s what is disturbing us to fit in society easier. If you look at 

it, like, you‟ve been just coming here right now, you say maybe someone he‟s finished 

one year here, I finished just only three years, I can tell right now, I have a lot of friends 

I could meet, but imagine if I was talking the language, then it could be worse, it could 

be, it could be worse, it could be more easier than what is it now, than what it is now. 

Cause right now I was tracing for club for football, I don‟t know the levels, I just read, I 

said ok division 6, maybe it is the same as what I know in my country. When it‟s not, I‟m 

going in the wrong, in the wrong position, but when I reach in there in that position, it‟s 

when the things are.. what I‟m reading, I think it‟s correct and the other way I expect 

another way, but when I reach there it‟s not the way I was expecting it. So in all of those 

one it‟s how to drive and then you need someone to hold you in the hand, especially if 

someone who come you‟re alone here, you‟re refugee, you don‟t have someone who‟s 

next to you if you‟re not married to a Danish or Swedish it‟s harder. You won‟t have 

someone who‟s going to help you, but even you have a Swedish or Danish who‟s going 

to help you, who.. 

 

Amit:  I think somehow Swedish system or Danish system has to.. put some kind of effort to 

make some rules for the foreigners or the.. to help them to grow some common language, 

it‟s the English language on the papers. Because you can‟t ever expect one person who 

came tomorrow or one days before yesterday, you give one form and say “ok, write it 

down your name” how? If that person don‟t, like he came on some.. not after marrying 

somebody, after other reason he came or she came here, like refugee, he can‟t understand 

one single word on the paper what is writing there, so I think instead of saying that we 

should make effort, of course we should make, but it will take some time to reach that 

level, at least one or two year, so from that time period they need to develop some kind of 

system there people can get help, at least they can understand the society, because we 

don‟t feel that connected with the society when we are.. I‟m having company and I have 

lot of trouble, just because I can‟t read and write. And when I‟m going somewhere they 

said “no, we don‟t have any kind of lesson for the English speaking people or “we can‟t 

help you with this” but I‟m also paying same tax, are you giving me some relaxation? 

No! So somehow the system already making difference between the Swedish person and 

the foreigners. 

 

Int: You keep talking about the Swedish society and that you want to be part of the Swedish 

society, so what I get from you is that you see this as one part and then you as standing 

sort of outside it. You have mentioned some words, you, Abubakr said “growing up 

together” this ties people up, you‟ve (pointing at Amit) mentioned the word “community” 

and “culture”. Do you think.. and then we talked about language as something that 
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divides but also obviously all of you here speak English, so it connects you also, it‟s a 

very strong power [informants: yes, mm]. Do you, can you sort of try to think about the 

idea of a community, which is not the Swedish community but something else, based for 

example on having a language that you can share with people, right. I mean, do you feel, 

“culture” is another word that came up, do you feel that you can have a culture together 

with someone that you didn’t grow up with, for example. I mean, what is culture and 

what is community?  

 

Baluku:  Of course, something which I‟m thinking, when someone you are moving from your own 

country, you should not always expecting you‟ll find it‟s the same way, and if we are in 

our own countries, we can not if we move from one zone to another, to capital city, things 

they are changing. It‟s the same way. When I came here to Europe, I will know it‟s the 

same, it‟s changing totally. I cannot, it‟s not easy for me to find a work also in my 

country if I move from a place I‟m known with my friends and other people, if I go to 

the, another city, it‟s hard for me to find a work. But also here it‟s always someone if you 

come here, you have to take it the way (…) just accept things to fit in society. You have 

to know it‟s another culture, totally, cause it‟s your dream which you had to come in this 

country, cause if someone just said “I want to come in this country” maybe it‟s a dream if 

he didn‟t come, if he was not married with anyone. Then of course if you love someone 

with another culture, you have to, you have, she‟ll accept your culture, also you have to 

accept her culture to try your best to fit in society, in that culture. 

 

Juan:  I think it‟s, yeah, really hard to try to find the balance [Abubakr: yeah, balance], because 

that‟s what you need, I mean, you‟re never gonna be Swedish so.. the goal is not become 

a Swedish guy, actually [others: yeah, yeah] or not also I‟m not, I mean, I‟m a Chilean 

living in Sweden, but I shouldn‟t live as a Chilean either, you know, it‟s like I don‟t care 

about Sweden, it‟s like I live just with my Chilean friends, I don‟t speak, I have been here 

25 years and I don‟t speak Swedish, stuff like that, you know. You have to, I think, try to 

keep your traditions, maybe or the things you like and integrate more as possible to 

Sweden [Abubakr: yeah], but you don‟t have to be a Swedish guy [Abubakr: yeah], or 

accept everything what Sweden gives, give it to you, I mean, maybe I‟m gonna be pissed 

off with something in particular all my life here in Sweden, I wanna say, but I don‟t 

accept it and it‟s fine, as long as you can deal with the main thing here in Sweden, you 

know [Abubakr: yeah]. 

 

Baluku:  „Cause also/all (?) I know, the culture for, like, in Sweden, you can say or maybe find 

people they are more free, people they have more freedom (…) maybe in the Nordic 

countries they have much more freedom. You find most, more freedom, you can think 

“Ahh, why this people they have much freedom and they are abusing the freedom, that‟s 

the way it is!”, it‟s not.. 

 

Amit:  What is freedom actually? We also have freedom [Baluku: yeah, yeah, but..] in India 

[Baluku: yeah, yeah..but] and they‟re just thinking the freedom in different way. I mean, 

to having sex with the five people is freedom, then I don‟t [Baluku: no-no, no-no! But 

it‟s..] think it‟s a good freedom. 

 

Baluku:  Yeah.. but that‟s why you see they have gay people and, and, and some other countries 

they don‟t have gay people, but we have to, we have to accept the.. 

 

Amit:  Internal difference, you can say the internal difference.. (others expressing agreement) 

 

Baluku:  That‟s what I‟m saying, cause there is difference, [Amit: yeah, not..] also I‟m saying you 

come from your country [Amit: not.. not the freedom] and you come here, [Amit: not the 

freedom] we have also, that‟s how we have been training, someone you have to try to do 

your best, it‟s not to criticize all the time, all, otherwise you‟ll never manage to live here 

[Abubakr: because], in the country here.. 
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Abubakr:  they know the culture is different, that‟s why here if somebody go to, I mean, the 

language school, they always try to learn people the things they think is not the same one 

as another countries. So they always talk about the things here like it‟s normal for them. 

They know that it‟s not like they wanna ask to accept it and to do it, but they try to show 

us that, that is how it is in Sweden [Baluku: yes] because it‟s like (…) everyone is here 

free to do what you want, so you don‟t need to feel like ok, he‟s gay, so I don‟t want to 

take him different way, it‟s normal for someone to be gay or to be lesbian. Maybe in my 

country if somebody is gay, maybe they will not leave the person to live, but here it‟s 

normal, so that‟s why if somebody go to school here, they always try to make people to 

know there is many things different which they have in Sweden, maybe we don‟t have it, 

maybe have it in my country, maybe you don‟t have it, so they try to make us know that 

in Sweden, it‟s allowed. And no one should not try to, like, (…) another one [Amit: yeah, 

I agree with you] And also they have here in Malmö, the Malmö Kommune they have 

some kind of.. group, they asking the foreigners because they know it‟s difficult for us to, 

like to be close to the Swedish people, so they ask the foreigner to school, if you want to 

(…) as he want to get friend who is Swedish, so, then it‟s like you‟re going to get to 

know the contact more, to know about how they are living and this stuff, because they 

feel like the foreigners will just meet the foreigners always. So that‟s why many time, 

they give, if you say you want, then they, you will write your name and then asking you 

what kind of friend you like to meet, like what, what you like to do in your free time. So 

if you like fishing, they will try to find you some Swedish one who like fishing too. So 

you can go with the person to fishing [others: yes, yeah] If you like to dance, they will 

find you someone who want to dance. Anything you like, so they will arrange it and they 

will try Swedish person who like that one and connect you with the person. So you will 

know how it‟s going in Sweden here, how people they like to.. fish, I mean, how they like 

to go to disco, how they like to.. to talk about everything.  

   

Amit:  I think that if you talk (…) when you said that I think Sweden is the.. very good country 

in that way, they have really, really very developed system, so here people are look, they, 

some Swedish people also wanted to cheat and robber, many things, but they can‟t do it 

because of the system, because [Abubakr: yeah] there really some clever people make 

system in a nice way and some, most of the people also following, so the good thing is 

here in Sweden people don‟t have lot of corruption. That‟s also giving them more good 

opportunity for the people to get settled and have a good environment here, but as you 

said about the gay and all this people, but I don‟t, I agree everybody have equal chance to 

live his life in the way he want or she want [Abubakr: yes, yeah], but I don‟t agree with 

the Baluku when he said it is freedom. This is, from my point of view, it is not freedom. 

This is just cultural difference [Abubakr: yeah, yeah.. it‟s different culture] 

 

Baluku:  But when you look, when you s.., because, let me tell you, it‟s not even cultural 

difference, this is freedom for everyone, they want everyone to feel free for anything you 

want, cause if you look.. [Amit: I wanted to kill you!] you, you see, it‟s not.. [Amit: I 

wanted to kill you! Can you, can you give me this freedom?] No it‟s, no, no it‟s not about 

killing! You know, when I look..  

 

Amit:  Of course, of course you are killing with somebody, you‟re killing somebody‟s feeling, 

you are hurting somebody [Baluku: yeah] There is.. it‟s not killing only when you slap or 

[Baluku: no no] you kill somebody, you can hurt person not only with the physical, you 

also mentally also.. 

 

Baluku:  But, but also it‟s a mentality. There are always.. there are black.. 

 

Amit:  Why you feel hurt, like, why people get hurt in the Muslim countries when Danish people 

make the… the picture of Muhammad [Baluku: Muhammad, but also..] What was the 
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problem that time? That they have freedom, you have to accept that. But you also feel 

bad that time [Juan: Ok, let Baluku talk] maybe.. 

 

Baluku:  Mmm, but when you want to find those things for religion, it has been something for 

looong long long long time ago. You find things, the fighting it will always be there and 

it‟s, that‟s a nature, now we‟re going into nature, nature is..  

 

Amit:  It‟s not because of the religion, it‟s because of the ego, [Indika: ego!] [Baluku: mm], it‟s 

because of the ego, not religion, we are just putting, because we don‟t wanted to put 

finger on our own face [Baluku: mm] so we say, take support, “you did this!” [But, but 

also] 

 

Indika:  Wait! One, one thing about this.. the.. this.. the Danish.. the Muhammad cartoon. And 

there was one journalist asking the Pakistan, when the Pakistani they burn the Danish 

embassy “Why you‟re doing? What‟s the reason you‟re doing?”, he said “don‟t know, 

my friend called me and.. to be there” [Abubakr: ha ha ha] (others expressing agreement, 

some trying to interrupt) Yeah, it‟s, so they don‟t know what they‟re doing, because.. 

[Abubakr: they just go to do, ha ha]  

 

Amit:  And I, I‟m sorry, I, I‟m not.. agree that whatever..I, I‟m nor agree that whatever that 

person in Denmark did.. did, that it‟s a good thing, I think it‟s really bad, but also when 

you are, when they are talking like.. killing or something, this is, I, I think, it‟s not very 

good.. 

 

Baluku:  You see, you see, me, also me, I don‟t agree, and I’m a Muslim. But they can not make 

me hate the Danish people because of one person. And something which I‟m seeing, this 

is about people they are showing “this is just a drawing”. Leave the judging, if you go to 

religion, even the Muslim, people saying.. God said “leave the judging for me”. Me, I‟m 

not supposed to judge you if you‟re going to religion way, so “leave the judging for me”. 

So people they are judging other people, which is bad. And when someone is just 

drawing, and God will say “leave the judging for me”, and then you, someone you said 

“I‟m going to kill other people”, like terror, like how many people they are killing and 

doing.. Isn‟t, isn‟t it worse than to draw picture, just it‟s a, Muhammad is a human being 

like us [Indika: no no..] eh? He‟s a human being like us, but he‟s a, he‟s a profet, but you 

find a lot of people they are doing terror and.. explode a lot, hundred and hundred and 

thousands of people, they have been dying, many years, so it‟s much more than that. 

There is something I‟m thinking, me, it‟s.. I don‟t know if we went too far away?  

 

Int:  It‟s fine.. it‟s fine, just.. (signaling to Baluku to continue) 

 

Baluku:  So, in that way, that‟s what I‟m thinking, like, all of us we have first to see. I know that, 

cause they had Jesus, they had a sandal in Denmark for Jesus, they‟re making some 

sandals, wearing them for bathroom, they made that you have Jesus in top [Int: yeah], but 

but but they close it, the factory. They, they, they close the factory because they said it‟s 

n.., it‟s bad..  

 

Amit:  But it‟s also bad when they draw the picture if somebody [Baluku: yeah-yeah-yeah!] 

because this is what I‟m saying, you have limitation, you have the one (…) you can.. go 

around like this, but up to the moment when it‟s not hurting to somebody [Abubakr: mm, 

yeah]. You have your freedom up to the limit when it‟s not.. going in somebody‟s limit 

[Abubakr: yeah. Baluku: mm] 

 

Abubakr:  But if they say there is freedom, the country where there is freedom, somebody is not 

supposed to criticize another religion, because if they say they are going to criticize 

religion, I mean, it‟s very big problem, because people they have, they coming from 

different culture, and they have different kind of religion, even Danish people, there is 
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Danish Muslim, there is Danish Christian, there is Danish Hindu, there is whatever, so if 

they say that the Danish (…) if they want to criticize the Danish Muslim, it going to be a 

problem between them. So I think, there is freedom, but there is some kind of limit, 

people they should not.. I mean, to (…) to each other, like, to try to say bad things to 

another person [Amit: yes, I agree] because if I say there is freedom, I come here and say 

“it‟s my freedom, I can just say whatever I want to you” it could never work with us 

[Baluku: no] so there is some kind of respect you have to.. know this person, this is how 

he want to live, this is how I want to live. I believe how you want to live, I want to live 

like this. It‟s different way, but we can still be friend. [Amit: And when you are not (…) 

you can put your (…) also] Yes! But if I say “ok, anyway he‟s Christian and I‟m Muslim, 

I don‟t have anything to do with him, because anyway you don‟t know anything” it can 

not work like that.. 

 

Baluku:  But there, there, there you‟re going in the love(?).. 

 

Int:  Indika, you said something about that someone joined, you know, the, the burning the 

embassy without really knowing why [Indika: yeah]. I just want this example and try to 

take the discussion back to you and the feeling of belonging to a group, right, because 

this is how I hear it, this is what this guy felt. [Informants: yeah, yeah] He didn‟t know 

why he was doing it but what was important for him was that he was part of a group, and 

someone that he knew was [Indika: yeah, yeah, he has.. yeah] asking him to do 

something, right? What does it mean for you people, I mean, just personally, what does it 

mean for you to feel, in this situation here or even at home, or anywhere else, to be part 

of a group, to have a network or a social.. background, a connection to people around 

you? 

 

Amit:  You know, there is..oh, sorry (realizing Indika wants to say something) [Indika: no, it‟s 

ok, it‟s ok] no no [Indika: no, it‟s ok] … (mumbling)… 

 

Indika:  Personally.. for me, it‟s.. in the beginning or when the teenage period and I.. I thought.. I 

think about myself, why should I be in this group? Why should I be in this religion? Why 

should I be the, my country? So.. because if I‟m in this group I‟m, I‟m like the, the frog 

in the pool. So I, I want to discover the world and the, that‟s not the, but.. the people 

normally are born and they are in the group and when the birth certificate they say “ok, 

they are in the Singhalese or they are in the Muslim or the Danish or Swedish or 

whatever”. So they are growing and they are making the family there and education and 

the religion, all the things, and they are.. dying. So what I want to, to spread. So if my 

group is saying that in my family, so I‟m going to.. to the.. to burn that house because 

that there is some, another people, I don‟t go to burn that house, because I, I‟m curious 

and I‟m asking what‟s the reason that he‟s doing. 

 

Amit:  As, as Indika said, there is two things: group and the crowd. Group have some motive 

together when they‟re performing some action, they also take the responsibility, but the, 

in the crowd, people do like this when they burn the embassy and they don‟t know what 

they are doing. In the crowd they need one leader who can lead the group and do 

whatever they want. So.. in the group it‟s a systematized group of the people but in the 

crowd there is no system, they just do it blindly. So when this kind of thing come, like 

when somebody say something and some, one person don‟t feel, this is only one person 

feeling, his, he get hurt and for fulfill his own requirement or desire, he take the, some 

group of the people and just attack on something. 

 

Baluku:  But also, I could add on yours, no many people, when people they don‟t have something 

to do (others chuckling, expressing agreement: yeah!) When they don‟t have something 

to do, that‟s when they start doing, doing bad things. But if someone, if you‟re working 

you have something to do and you have knowledge, you know knowledge is most 

important thing to have, it‟s the first thing. People they don‟t have knowledge, and when 
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people don‟t have knowledge and they don‟t have something, something to do, that‟s, 

what, something you‟ll always do, all the time. 

 

Amit:  I think you‟re completely right. In yoga also we use to say “knowledge”. If you have 

have right knowledge, then there is no problem in life. The all the problems come in, 

come in our society and our life because we have wrong knowledge about everything. 

 

Indika:  And.. sorry, about this.. the.. this happened in Pakistan, and this journalist.. then show 

“what if you know about the reason that you.. burning this.. [Abubakr: house] house?” 

Then he said “I don‟t know reason” Then he asked “can you show me the reason?” Then 

he said, he got this picture and show. “What is this?” he said “it‟s.. it‟s just a card or 

maybe there is some.. around the head, this turban and.. you burning this house is because 

of this” (laughter) “What!” [Abubakr: yeah, but..] then he felt shocked and “what is 

this?” 

 

Abubakr:  Maybe they didn‟t tell him, picture of who is that. Yeah, because [Amit and Indika 

commenting] because the card doesn‟t mean anything, even they just make, I mean, they 

just draw something, they didn‟t say who it is, no, a Muslim will get angry about it. But 

the thing‟s the name which they put to it, that‟s the important things [Baluku: yeah, mm]. 

The card doesn‟t have anything to do, because somebody can draw anything, I mean, 

and.. 

 

Amit:  Because.. if you, also you know this is because of the wrong knowledge. Because if we 

have right knowledge, Muhammad doesn‟t need your support, I‟m sorry to say, he‟s good 

enough or strong enough to help you, he don‟t need your help. This is the point because 

we think we are the something. Or.. this is the, our, our problem of our ego. We just take 

a religion as our property, this is not our property [Abubakr: yea.., yeah, it is true..] We 

belong to one group or community [Juan: it‟s true] we should follow the thing, [Indika: 

because we need this community to get our acceptance] Accept, and.. [Indika: ..to our 

life, to career and, or] Yeah! [Indika: ..else we will be alone, and we can not be] Yeah! 

[Indika: .. we can not be.. yeah] It‟s same like we need.. like, one flag, why we choose 

one flag of the country? Because we don‟t like, because of the ego. Why you don‟t hang 

one man on the top, and say “salute that person”? Why? Because of ego, so when the flag 

is.. theirs, everybody‟s in the same level, and we just follow the flag, and that is the 

purpose. And same way the religion got to guide us to live in society in a certain way. 

But when sometimes this kind of thing come and some crazy people or some people, 

those are having some interest, they mould the thing in a different direction and they take 

the advantage of that. 

 

Int:  What is it then that guides you to live in this society? Cause you (looking at Baluku) said 

if you don‟t have anything to do, you‟ll join a movement or whatever. But you will not 

join any movement, that‟s my claim [Baluku: but, but of course…] You will not go and 

play bingo with 90-year old people because you don‟t identify with them. So the 

community that you feel, which is that then? 

 

Baluku:  What, what, what, what I was trying to mean, I was saying, if some, people they don‟t 

have something to do, that‟s what people maybe want to go in the.. drive (?) they never 

want to go and learn anything [Int: yeah, I understand that] they never want, they never 

want to be in the society which is most that they feel like everything is annoying to them 

[Int: mm] Those are a type of people, whom they are not clever, so they are clever in.. 

 

Int:  I‟m not talking about.. joining a criminal or a negative or an aggressive network. I‟m just 

talking about joining a network [Baluku: yeah]. Like, the general idea of how he 

identified with something [Baluku: yeah]. You (looking at Manuel) do, you did capoeira 

when you were in Brazil and you still do capoeira here, right? [Manuel: mm, mm] This 

means something for you apparently [Manuel: yes], for your identity [Others: mm, yeah]. 
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You (looking at Indika and Amit) do yoga, right, you (looking at Baluku) have football, 

you do different things all of you, that is something that you carried with you, and then 

you try to fit it in here, too. And this is something, this is my claim: this is something that 

still matters, that still plays a role for you here in the new place that you are in, right? For 

the sense of belonging to something, you, you still carry something with you. But try to 

describe a little bit more to me.. something that is close to you, your situation, not so 

much [Amit: actually, I..] in terms of religion, but..  

 

Amit:  Actually, we are not able to understand, I, at least me, I‟m not able to understand what is 

your point here. 

 

Int: My point is to try to talk about your situation here [Amit: ok..] [Baluku: how we feel..] 

How you feel, what it is that is important for you to feel that you belong to a group of 

people or belong to a community or a culture, the way you understand these words. 

 

Amit:  Actually, personally for me, I don‟t feel that I belong to anywhere, and that is my 

problem (someone chuckling). Because wherever I go, I need to have a certain kind of 

requirement, everywhere. And I have, I have done so much in my life in my own country 

and I reached some level, and I just feel now everything is gone. And that making me 

insecure, I‟m 29 now, and turning 30 and I want some kind of stability in my life. And 

not only me, I mean, if one Swedish person go in India or anywhere, they also expect that 

thing [Int: mm]. But here, when we are going, there is good system, but there is some 

system also it‟s very bad for us. When you go, they just say “Oh, you need 2 years”, like, 

I have job opportunity in India, I can take it right now, but then I will lose my.. this.. after 

5 years if I go for applying for my permanent visa, I will lose, and I don‟t know what 

should I do in this situation, because my wife she wanted to stay here and I wanted to go 

back to India. So this is my situation, I mean.. To be honest, some, sometimes.. the 

system is bad for the people, those people are honest. It‟s all the rules and everything 

apply on the people, those people wanted to do in a certain way, in a right way. If you are 

criminal, you can hide everything. You can do it everything in your way and nobody will 

find you. And that is the thing, that‟s why people go, the foreigners, they go for criminal 

activity. That is only one thing, because they are not getting enough, but they supposed to 

get. This is not my fault, because I love somebody and I‟m, she don‟t wanted to stay in 

India. This is not my fault. So why they are treating me in a wrong way sometimes?  

 

Juan:  What‟s your option anyway? You came here, because you wanted. 

 

Amit:  Yeah, this, that‟s why I accept and I‟m fighting for that. 

 

Juan:  Yeah, I know, but when you complain, I‟m, right, I complain as well, you know. I also 

fight sometimes with my wife, because, I don‟t know, I‟m not doing anything and stuff, 

but I also understand that. Why Sweden has to give me something? Or.. (others 

expressing agreement) why they have to take care of me? (general agreement)  

Amit:  Well, of course they should! Because they are [Juan: why they should?] (…) all human 

[Indika: no no], they, yes! There is many social worker they are going in Africa and 

doing social work and doing blabla, you should see what the hell is going on in your own 

country. 

 

Juan:  What do you want? For example, like, stay home and somebody knock your door and say 

“ok, you have job now, you have money”, it‟s like, in non country that happen and less in 

a foreign country [Abubakr: that is not..]  

 

Amit:  I‟m not talking about that, I‟m doing, I‟m making effort.. 

 

Indika:  No one.. offer to us or no one ask to come to Sweden. We came to.. ourselves [Juan: it 

was option, also marriage was option, so..] Yeah..  
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Amit:  We are human being! This is what I‟m talking about, we are not animal! It‟s not like one 

tiger is living in this area and this is his. So you are black and you can‟t come there. We 

are all human being and we have grey matter here (pointing at his head) that gives some 

knowledge. This is what we are talking about, we are different from the animals, so we 

should not behave like animal, we should behave like a human being. This is what I‟m 

talking. I‟m not saying they are responsible for me, nobody is responsible for anyone, 

even in India. Indian people are not responsible, Indian government is not responsible for 

me, but we have some kind of knowledge, we have some kind of heart that we, we don‟t 

hurt each other, we don‟t just go and eat somebody‟s house food or something or steal the 

house or something because of the society, because of the rules. So these rules we make 

for the betterment of the human life, and you‟re going against of them when you‟re 

talking like this.  

 

Indika:  No no, your point is.. no.. your point is we came here and it‟s not my fault, and the 

Swedish society has to take care of me [Juan: no! I came because of my wife] no-no-no 

[Juan: it‟s like, what?! You said like that!] I chose my life according to my desire, and 

you, so, the, it‟s my, no-no-no, it not [Amit: this is not I‟m talking!] 

 

Int:  Indika, you are the one who‟s been here longest [Indika: yeah] Right. And it takes time, 

we all know the labout market is really difficult [Indika: yeah, but the.. ok] I wanna say 

something. What do you, I mean, how is your feeling about Sweden? You‟re probably 

one of the people here, myself included, that knows more, most Swedish people. 

 

Indika:  Yeah. The first.. the first I came to here I didn‟t have anybody to talk, I talked to the cows 

in the barn (Int chuckling, Juan chuckling), ok? Because I need to express, I, I need, I felt 

like I need to, I can not speak, I, it‟s not the right, I can speak English, but no it‟s 

something, some, here something to I have express. So, it took time and patience 

actually, so then I get, I get integrated to the society, new society and I, I, I have friends 

and somehow I came, right now I‟m here in, it‟s almost 6 years, so the last 2008 I went to 

3 months to, to back to Sri Lanka. That period, yeah 1 month I was fine, then the 2. 

month this coming little down, I don‟t have anything to do here, I‟m not, my friends are 

gone and they have their own family, I‟m separated now here [Abubakr: yeah!] the my 

life is now here. [Abubakr and Baluku: yeah, yeah] Then I feel new, I, I can not stay here, 

I want to go and I have my family there and I have friends there, I can not do, even I 

don‟t have even the book to read, and now my interest and my choice are totally different 

[Abubakr: yeah], now it‟s totally here, my interest to go to out and to meet people and 

like this, but I did in Sri Lanka, but now I have to.. collect all, it‟s also take time. 

 

Juan:  I really believe, like, kind of experience, I mean.. I believe like in this kind of.. I don‟t 

know, idea, that for example I lived already 26 years in Chile, why I have to 75 more 

there? I mean, why can‟t just split my life maybe in 4 parts and 8 parts, doesn‟t matter, 

and I live 25 years in, in Chile, 25 years maybe in Sweden, 25 years maybe in Sri Lanka, 

you know, like, you don‟t have to, I don‟t know, it‟s something about.. society and 

culture, also about attachment and belonging [Indika: attachment!] but it‟s like, I‟m 

Chilean so I have to be attached to Chile always, why? [Indika: why?] I mean, I mean, I 

mean, why? What‟s the main reason? [Indika: reason] It‟s not a real reason, you know, I 

mean, it‟s your family there, but your family always gonna be there [Indika; of course] 

then why not living with my parents in their house, you know. It‟s like, even living in 

my, in the same country, maybe I would live in another city, far away of them. 

 

Amit:  Are you ever trying that if you apply for one job and your name is Muhammad or 

something. And then the people is giving job and this job is not for you because you are 

Muhammad [yeah, but that‟s something else] No, it‟s not something else, this is what I‟m 

talking about, because when there is 10 people and standing and Baluku go and there is 3 

white people and they will pick him: “What the hell you are doing here, huh? Come here” 
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[Indika: Have you experienced..] Yes, I, I experienced something very bad in this 

country, that‟s why I moved from here in 2005 and 06, that I can‟t, I‟m sorry, I can‟t 

explain here [Juan: but that‟s the thing] but this is only I‟m talking about [Juan: you‟re 

angry] I‟m not angry [Juan: at Sweden. Yeah, you are] I‟m not angry, I‟m, I‟m, this is 

my, this is my right to express myself [Juan: yeah, yeah, yeah, I mean] It‟s not angerness, 

it‟s about that, that they are not.. taking the person in the right way, because you are 

foreigner, just this is your fault. Because you are a foreigner, that, that‟s why they has to 

treat you in a different way [Juan: ok, ..] [Int: Do you feel this is the mistake of the whole 

country?] This is.. sometimes actually in the last I get just this from here, but same time, 

when I was here that time I feel like it‟s something from the beginning. There is, like, if 

10 Indian people are with me and one African person I found, maybe I wanted to just 

make fun or just, it‟s like same like hunting the one pig in the ground with.. guns or 

something  

 

Indika:  Ok, give me this answer. In India, you have culture and you have a society and 

everything. Then suddenly more, all the, the foreigners, the westerners they come and 

take the land and take the jobs and they take the, and they spread their religion and they 

spread their culture [Amit: mm] What the Indian people do? The same thing… 

 

Amit:  No! [Juan: Yeah! Come on!] [Indika: Ahh! We, we, we put the barrier (?)] I‟m sorry to 

say [Baluku: also, guys..] I‟m sorry to say, but you must go in India, and whatever 

Muslims, not in Pakistan, like 10.. 10 times more Muslims live in India and whatever 

Hind.. Christian, north/not (?) in Sweden, more than.. that quantity we have in India. We 

have church we never break, we have mo.. this moc.. what you call the?.. mosque [others: 

mosque] mosque, we never break, we never do anything. We are not that kind of people, 

we never say to somebody (others expressing disagreement] that is the truth! 

 

Indika:  Then why, why you wanted to be liberated from the British colony? It‟s because of you 

have to have your own country and [Amit: no] identity.. 

 

Amit:  no, no. Not because of that. There was a reason.. 

 

Int:  We are moving into international politics now, we don‟t want to do that [Baluku: yeah, 

(chuckling)] You were raising your hand before, you wanna say something? (looking at 

Manuel) 

 

Manuel: Yes, that was about what he talked about when we‟re looking for a job and then you have 

a real name that‟s Muhammad. It‟s, I understand that because let‟s say I will looking for a 

job here in Sweden and the guy who choose who will have the job he will have a Swedish 

name or one guy from Brazil or one guy from Africa or one guy from Pakistan. It‟s 

totally different, I‟m sure, almost every time he will choose the Swedish guy [Abubakr: 

yeah] But it‟s different if I‟m in my own country and I have my paper from Brazil and 

came one Swedish person to Brazil [Abubakr: yeah] with Swedish paper. It‟s totally 

different, he will choose the Swedish person [Amit: yes!] [Abubakr: yes, he will, yeah] 

[Amit: this is the, this is what I‟m talking about..] This I understand, it‟s, it‟s, it‟s this.. in 

some way they take us in the back [Abubakr: yeah], in some way they take us in the back. 

Or you want them or you don‟t want them, they got so… [Amit: you know, my..] 

[Baluku: my experience] [Amit: my own wife] [Baluku: my experience is..] 

 

Amit:  Baluku, my own wife she said to me, like if, when we are talking.. choosing the name for 

our daughter, even my some Swedish friends they told me “if you are going to choose 

some name, don‟t choose very difficult name, those names the Swedish or Danish people 

can‟t understand. They will think “she‟s a foreigner”” [Manuel: yes..] and then she will 

get the problem in future. And that‟s why we choose this name, Kaya. Because it‟s 

common here. 
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Int:  Mm. I want, Manuel, I want to ask you, because you said that you agree, but.. how does 

this make you feel? I know, I wanna bring this actually into discussion, the one of 

belonging to different places, because I know you‟ve just been to your country for a long 

period of time, right? [Manuel: mm] How does, how do you feel between the two places? 

Do you feel that this experience that you apparently had with, that you know that they, 

you‟re saying they put you be.. in the back, right? [Manuel: mm] How does this make 

you feel about Sweden and about your own country, in terms of sort of where you belong, 

where you feel good?       

 

Manuel:  Oh, it‟s not easy question, because let‟s say with, there was one thing which my wife told 

me the first time I came to here. She said to me “forget it, all what you have made in 

Brazil. All your education you have, here it‟s zero” [Abubakr: yeah, almost]. It doesn‟t 

matter if you are a doctor in Brazil, you came to here you have to take a, the same 

education if you want to work with the doctor here [Abubakr: yeah], but it‟s not the same 

when the doctor from here go to Brazil [Abubakr, yeah, he will work..] so he have a big 

number [Abubakr: yes]. It‟s, it‟s this I not understand: why people from let‟s say [Amit: 

Europe or] yeah, Europe are better than other one. Because is that for they have make 

Europe for help only people from inside Europe?, if you understand, if you build the 

Europe, they only help Europe and other countries it can fuck up. 

 

Amit:  And also here, like, they have some farming they have allowed to grow some certain kind 

of.. certain time in the year. They can grow the food more than the.. whatever the limit is 

government giving. If they grow more, they burn or they dump. Why they are not helping 

other people in other countries they are dy.. starving? And same time they are talking 

about the human rights and they are saying “oh, in Iraq they are doing like this”. You 

have no right to say anything when you can‟t do, when you are doing own mistake in 

your own country. I, I, I don‟t care if they kick me out tomorrow, I don‟t care, because by 

somewhere I will survive. But the thing is that, they should not do like this, like when 

you have the opportunity to grow more food, then you should grow and help the people. 

Here you are selling one thing, if you go in the, this small Möllevångstorget, what you 

call? [Others: yeah, yeah] There. They are talking about the food level and the quality of 

food. This is really disgusting, I can tell you. In India nobody eat that kind of food we are 

eating here. Really, I never eat this kind of food in India and we say India is the poor 

country. Maybe we are poor with the.. many of the things, but not, we don‟t have the 

branded Nike pant (?) or shoes, but we have good food, we have good satisfaction, we are 

happy in some other way. 

 

Manuel:  About the big thing (?) let‟s say Africa, I have heard about Africa it have a big production 

of sugar and coffee. And if Europe should buy.. some country of Europe should buy a 

coffee from Africa which is very cheap, he have to pay the double to get inside Europe, 

but if he should buy the coffee from it‟s inside Europe, it‟s now will be the same price, so 

it‟s like something make something different [Baluku: mm]. It‟s Europe here, only inside, 

who are inside Europe? If you, if you understand [Baluku: mm]. It‟s this are the big, the 

big difference, because they can buy cheap coffee from Brazil, from Africa, something 

like that, but if they do it they will pay double, only because that, that country is not 

inside in the EU system. 

 

(Indika leaves) 

 

Juan:  Yeah, I think anyway, also one of the reasons as well, because it‟s a big prejudice. It‟s for 

example when a Swedish guy comes to Chile, it‟s the same as in Brazil, you know. None 

Swedish poor guy come to Chile to ask for help, for example, so they come with his 

degree and we don‟t have any Swedish so it‟s like: ok, different one. Here it‟s like: ok, 

another foreign, asking for job, asking for food, you know, it‟s, it‟s like how they see this 

(Amit trying to interrupt) let me finish! And.. fuck, I lost the idea actually.. ok [Amit: no, 

it‟s allright] No, I lost the idea when I.. 
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Amit:  When you said to me like this, this is what I‟m talking about. When you come here, they 

say to you you have to go for Swedish first. I India, if you come with the degree, we, we 

give you opportunity if you even can speak English. This is what I said, when you come 

here, you need to get the second language for the, that second common language that you 

are using as an international language, that is English. If you give this, then other person 

also can work here as a doctor, engineer or whatever you want. 

 

Baluku:  Ok, I can, I, you know in India, when someone goes to India, he knows he wants to go 

and work in India, he already know the English, he knows India they talk English. Then it 

won‟t be hard, cause he already know English, he can integrate. But when you come 

here, you don‟t speak Swedish, and here, they use, they use much more, they use the 

Swedish, so [Abubakr: in writing and everything] so, so it‟s harder for someone to come 

here, that‟s why I was saying go to the language. For sure, if you go to any country here, 

if you have your certificate or paper, that‟s what I was saying, if me, I came from my 

country Uganda and I‟m talking English, if I go to England, it‟s will be much more 

easier, even for you. It will much more easier in another way than here, cause you don‟t 

go to the same level, for, you are going, you‟re going for, you are continuing, you‟re not 

going again starting from the beginning, down from the language, you will continue, if 

you have your papers, they will, they have to look at them and they are qualified papers. 

 

Juan:  It‟s amount of people (?), for example like Chilean, who is 25, more, 35 years here or 

something, when he came he said that were just Swedish people and, I don‟t know, 

people from Yugoslavia and stuff like that. So he said that he was crazy successful with 

the girls, everybody was like “hey, black hair”, like, even more racist as well in some 

other way, you know [Baluku: mm] because he was more unique, and different and also 

to get jobs it was easy, he didn‟t need to speak Swedish at all. Right now it‟s full, so it‟s 

not surprise for them. It‟s like, you had, they have to deal with them. So they pick the 

best ones for the Swedish society, you know, it‟s like “you speak Swedish? Ok”, if not, 

you are already in, in the lower.. side, you know. And it‟s like, worse like, now th.. it‟s 

more.. prejudice and.. and, because so many people came here and not all of them were 

good, you know, or different. Now it‟s not about differences attract, it‟s attractive, you 

know, now you have to show that you are good and everything and so many people 

wasn‟t good enough when they came, so now the people have a bad idea of.. of foreign 

people in so many ways, they have to show double than the Swedish that they are good 

[Amit: yeah] 

 

Abubakr:  Yeah, but the reason is, like you said before, if somebody come here because they can see 

your black hair, you are foreigner and maybe you get popular by the people who was 

living here. Because by that time maybe it‟s not like today, because today all the crime, 

all the bad things which is going on here, if we check it‟s like maybe 80% you‟re gonna 

see it‟s foreigners which is doing, maybe it‟s just 20% which is the Swedish people or 

Danish people. So 80% is almost the foreigners in the whole society, the things maybe 

which is not allowed to do here. Because it‟s like them, they born in their society, and 

they, many of them they can not, like.. they, they pass the limit to go to do the things they 

know it‟s not allowed to do here. But when we move to here, we, many of them, we do 

many things, because there is many people they don‟t want to live here. They just want to 

come here, maybe get some big money, do some kind of crime, go back their place and 

make their own life. So one, one Swedish person or one Danish person, he see one black 

guy he‟s selling drug in the street, he will say all the black people they selling drug, 

because sometime, if one Danish person see me, and he see Baluku, he can not even see 

the difference, who I am, who Baluku is [Juan: ha ha ha] 

 

Int:  I want to ask you something else, Abubakr [Abubakr: yeah] because before when Indika 

was saying that he went back, like to Sri Lanka and he started sort of feeling he didn‟t 

belong there either, right, [Abubakr: yeah] you know, that his family was here and he 
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needed to go back after a certain while, he was bored there and the didn‟t find the same 

belonging that he used to find, and you were nodding, like, you were doing like this 

(nodding) 

 

Abubakr:  Yeah, I was, what I was thinking by that time I think everybody, when you are back 

home to where you know, where you‟re from, people they know who you are. You feel 

like.. you feel well. Then you are somewhere where nobody know you, you are just there 

for yourself. Because there, if I‟m in my own country, I will feel more happy than when 

I‟m here. Why? It is just because I feel like I‟m home. That‟s the reason. So everyone I 

think, today if I take my wife to Africa, she will not feel well, she will feel lonely, she 

can not even live, I know [Amit: the same like..] because she is not from there. The 

culture, she doesn‟t know that kind of culture, it‟s not the way they used to, she used to 

live here. It‟s totally different things, so I‟m, if I‟m, when I‟m at my place, it‟s like it‟s 

the things I feel like, for me it‟s normal to be, that how the things supposed to be, because 

that is what I know, that is how I born [Int: of course]. So in that way, I mean [Amit: 

yeah, actually I] 

 

Int:  How did it influence you then to marry your wife and move to another place, because you 

do have your everyday life here now. 

 

Abubakr:  Yes, I do, but me, I‟m not here just because of my wife, I‟ve been here even, I meet my 

wife here. So it‟s like I been even living here before that. You see, so, but I know that it‟s 

like, the time before I meet my wife I can say. If I can/can‟t get work and get paid, I 

didn‟t (?) get here. Maybe I will not meet my wife, because maybe I will not live here to 

meet my wife. Because the first time I come to Europe, I just come, just to work, me. I 

don‟t feel like I‟m going to live in Europe that time. I just come, ok, I‟m coming to work 

and I will go back because I know anyway here is not my place, it‟s not like I feel so 

welcome to live here, like I do in my own country [Baluku: yeah] In that way, that‟s.. 

[Amit: That‟s why it‟s never become home]       

 

Baluku:  That‟s why I can, I can add for, you know. It‟s always depending for how long you‟ve 

been living in the place where you moved. So if you‟ve been living there, like, 5 years, 7 

years, of course the relationship with your country if you ever go back [Abubakr: yeah] 

it‟s harder cause you find maybe your friends are going to be spread, going, somebody 

[Abubakr: yes] When you go back and if you have your family, you will see them 2 days, 

you get tired. And then you find, ok, where is my friends hanging out? You find it‟s, you 

think everybody has changed, because your category, expectation is more high, your 

[Abubakr: yeah], your grade is more high, cause people they are expecting you have 

more, so you find people they don‟t, they don‟t, they are not against/again is (?) friends, 

they are going to hunt you because of what you have. And you‟re not [Amit: it‟s also..], 

that‟s, that‟s, that‟s another picture, then you find you‟re not really belonging in that 

place, you feel like more freedom and wrong way I was, so it‟s.. that‟s why I think, that‟s 

why Indika, when we went back, he sees: “Ah, really I don‟t belong here” [Abubakr: I 

don‟t think he‟s just] He belong there in Sweden because he feel like he has a child there, 

he has a wife, someone who‟s caring, he doesn‟t have much more problem, finally his 

friends, maybe they see him like he‟s a big man, they take him in another way. 

 

Amit:  No, it‟s not like that, because as I know him, I think he don‟t have that much social circle 

there. And that is the thing, when, what is home actually? Home is not.. for her, Denmark 

is home and for you, Chile is home or, why it‟s become home country? Why we say 

home country? [Abubakr: yeah] Because you born there, you know the social code and 

conduct and you know how to move easily in the society. Here we don‟t know, that‟s 

why this is not home. And when we are trying here, we not get the comfort. 

 

Int:  It can not become home, you mean? 
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Amit:  It can not become if we will not get that support, they way we get there or the way we 

wanted to. This is how it is, like, if we get the support, to move in, nobody wanted to, 

like, if I‟m a doctor and I need to drive the taxi.. 

 

Abubakr:  It can never becoming home, because I can remember I was living in.. [Amit: How that 

person will be happy?] I was living in Holland before and there was.. one Ghana guy, he 

was have Holland passport, and then he wanted to, the police want to do something and 

then they asked him “where are you from?” So it can never become home, because they 

can see you are not from there. Doesn‟t matter, I mean how long you‟ve been living 

there, doesn‟t matter how you speak the language, doesn‟t matter how you know the 

things about the country, you can never feel like you are home, because you are not 

home. You can be in the society, get I mean friend with the people, you can be 

everything, but people they will ask you anyway, all the time, where you come from, 

[Baluku: also, also, also..] cause you are not from there. 

 

Baluku:  Also, Abubakr, it‟s always depending on which kind of person you meet [Abubakr: yeah, 

that‟s..] If I meet with the police, he‟s.. he‟s weird person [Abubakr: yeah-yeah] of course 

he‟ll ask where you‟re coming from. Because of, was, you have been, if it‟s in Malmö 

here, if you look at many police, how many police (…) stop you?  

 

Abubakr:  No, not, here in Malmö, no one here.. 

 

Baluku:  Yeah, so, that‟s what I‟m saying, like, even if they stop you, they won‟t ask you where 

are you coming from? They will ask you in another way, so but, when you are, when you 

go to Copenhagen.. cause they‟re, they‟re not, there you, cause there it‟s capital city, it‟s 

more dangerous, all, most capital cities, even in my country, even in all countries, they 

are most have a lot of things going on, and they will ask you also [Abubakr: if, and politic 

also(?)] yeah, this is politics, how they treat them as police to do, and depends even on 

the person you meet [Abubakr: yeah, it depends who the person is] [Amit: Ok, I had one 

question actually..]  

 

Manuel:  Eh, whatever it say, whatever it.. it said, we are different, they have make special rules to 

us, or you like or you don‟t like, or you think about or you don‟t think about [Abubakr: 

we are always different]. We are all, yeah, will be different because they have special 

rules to the people who out from EU. If she (pointing at interviewer) is Danish and they 

meet a Danish guy she can live in one room where they only have 8 metres but if she 

meets a guy from another country, she need have a special house which have [Abubakr: 

maybe she can even not] where she can even not live, she need have so many money in 

the konto, bank [Abubakr: yeah] in Denmark, something this, we are different or you like 

or you don‟t like [Abubakr: you don‟t like!] (others expressing agreement) 

 

Int:  This is in Denmark, right, you‟re talking? [Manuel: yes] Yes.  

 

Manuel:  But Denmark is more strict in that way but also Sweden they have the special rules 

[Amit: yeah] to us [Abubakr: yeah..] som come from 3
rd

 country [Abubakr: yes!] [Int: 

mm] som, is not from EU, so, you always will be this “where are you form?” [Abubakr: 

ha ha] Even, even you see, if you should be in a kitchen and wash, wash tallerken
30

, 

something this, “did you speak and understand Swedish?” Eh, I want to wash this.. 

[Abubakr: ha ha] ha ha. Do you understand? We are different in some way, or you like or 

you don‟t like, or you want thing about that or you don‟t want.. 

 

Abubakr:  That one is is something I think coming from people, it‟s not just here in Sweden or it‟s 

in Europe, it‟s anywhere, I mean. When they see someone who don‟t look like.. that, that 

person, they can always ask you maybe “where‟re you from?” and maybe the people, 
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they will show like a little different. But here in Europe, the people who‟s coming from 

Asia or is coming from Africa.. one part of America, it‟s like they feel like we have 

different culture than what they have. Because if there is someone, I mean, come from 

USA, if he come here in Sweden, he will feel the same because they have almost the 

same kind of culture. They have, they do the same things, so it‟s like he‟s getting more 

close to them, better than us, because also they have (…) they all the same, in the same 

level. It‟s not like.. I‟m coming to try, he‟s coming to try to get some kind of help, 

because there is 80% of the foreigners they know who‟s coming here, maybe, they going 

to get help from the commune, they going to have some kind of help. So in a home that 

we, is making us to not be so close to people, because when we try to be close, maybe 

they gonna think it‟s someone who needs something from, from them.. [Baluku: yeah, 

yeah] 

 

Juan:  You know what, about what Amit said, now I realize as well, I mean, I‟m not supporting 

Sweden at all, but I just try to put in, in their shoes (?), you know, a little bit, so it‟s not.. 

Eh, how you say it‟s like you feel comfortable in your society, right, like in your home 

country because you can go through, like, confident and everything. I think Swedish 

people also feels comfortable with their society, you know [Abubakr: yeah] and if they 

want something, what, what happens when you want something different, you go to other 

countries to see societies, maybe travel, like you, you are looking for something exciting. 

But what happens when your own society, that was, it‟s like kind of your safe place start 

to, start to change? Because right now for example you‟re, it‟s like 60% are foreign 

people, so there are 40 Swedish, so there are less Swedish people living in a town in 

Sweden, you know, and their safe society maybe it‟s not less safe, but it‟s different now, 

it‟s keep changing, so they feel scared, you know, they, they‟re, they are afraid because 

their safe place it‟s becoming something different. You know? 

 

Amit:  But this is their own choice [Juan; yeah, yeah, I‟m not] The society, the society, the.. 

[Juan: that‟s why they stop it now, you know, that‟s why they are trying to stop it with 

rules] [Baluku: yeah! That‟s true] [Juan: because they realize that] [Baluku: yeah] and 

then.. 

 

Juan:  before there were, like, no.. I mean, like, good people with good intentions, maybe, like 

receiving all kind of people and they couldn‟t control it, and now, that‟s why it‟s 

chocking, because Sweden became a country that now has to close its borders, because 

it‟s like, we can‟t handle everything, you know. 

 

Amit:  Yeah, then it‟s good, because then they‟re not treating people bad when they are here. I 

mean, if you wanted to make certain rules then make it, but after that you need to give the 

opportunity, like, it‟s just suppose like I, I got a baby. And the, my baby, when came in 

this world, I need to give her different kind of opportunity. Not same like me, whatever I 

have, I have to give her more good environment so she can grow in a better way. She 

don‟t have to go from the first day she born, she don‟t have to go for work and make 

money and live, take her, her own milk and everything or whatever she‟s eating or 

apartment or everything. Same kind of situation we have here, when we move from 

somewhere, we, we are like newborn child, as I don‟t know who said about that 

[Abubakr: it was him (pointing at Manuel)] Yeah. So we are same like that we are same 

like a newborn child, and they should help us, or I thought they should not accept us in 

this country, just said “no, this is not for you”. But when we are human, we should 

respect other human. This is all my point. I‟m not saying Sweden is bad, I think Sweden 

is much more better than my own country, because we have lot of corruption, but this is 

not only I‟m saying here, I should say same thing in India also [Juan: mm] when they are 

doing something bad. Why I never get any government job? Now I get the job. Because 

of the corruption, because I don‟t wanted to pay. This is my mentality, I will never pay 

bribe under the table, and that I will not do in Sweden also, and I will not accept that and 

if I have problem, I will raise my voice and I will say “this is not correct” because this is 
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my right, and that is only I‟m doing here. I‟m not saying India is the best or Sweden is 

the best or whatever. I think many, many ways Sweden is very good with the system, I 

really appreciate that. In, in India we don‟t have good system, but some, something we 

have really really good in India also, like, we are happy. Doesn‟t matter if we have food 

or not. We are not, you know like the, what you call the.. depression [Abubakr: yeah] 

What is depression? It‟s when you have luxury life, then only depression come. Because 

you have everything ready-made [Abubakr: and it‟s stress] and that‟s why this depression 

is coming in this society and that is only the problem. They‟re not unhappy, they‟re not 

starving, but they are just, they are not happy with, to seeing other person to be happy, 

they think black people not deserve for that. And that is the problem and there‟s 

sometime, I mean, one person came in my house and cl.. eh, made my, what you call the.. 

drainage system, we got blockage. And he was really racist (imitating the man in a 

derogatory voice) “How you do, you put the thing”, what the hell you problem? You are 

the worker, you should work here. We are paying fucking money here for the apartment, 

your job is to clean this fucking thing and that‟s all. And he just came here: “How you‟re 

doing and this is not supposed to be like this and” He‟s not my fucking father [Abubakr: 

yeah, but he thinks he is..] and he should not talk like that 

 

Abubakr:        They know here in their culture maybe if they say this is how they‟re supposed to do, 

somebody is not maybe supposed to throw something, because the Swedish person will 

not do it because he know. It‟s not, it‟s not good to throw thing on their way. [Amit: 

Because even though you pay for it] it still is not like they say you have to destroy it.. 

 

Amit: But we came on the first day and then from that day there was block and our toilet was 

broken and we complain [Abubakr: mm] about that. The first day we don‟t have the bulb 

in the toilet, we complain everything and he came and he just told me. I mean, ok, I don‟t 

know, I‟m stupid. My wife, she is Danish, she also cook, she, but from the first day we 

have sound “gloog, gloog, gloog” in this wire, in the (…) (others chuckling, commenting) 

and I, I told him.. that, called the lady and she said “yes, we already have complained 

about that”. But when he came he was a clever man, actually. He said “you know why 

it‟s get blocked? Because you put the thing” I said “oh, I really don‟t know about that, 

because we live in India and we don‟t have this. We just throw everything..” (others 

laughing loud).  

 

Abubakr:  That‟s why I said here, I can remember one time in, the first time I come to (Juan still 

laughing) Denmark.. They.. I have some kind of meeting with a doctor or whatever, some 

kind of doctor, I think. And they tried to tell me what is allowed to do in Denmark and 

what someone is not allowed to do in Denmark. And they told me somebody is not 

allowed to pee outside in Denmark. I know they do, every week I see it, but me, they told 

me, somebody will not do it, because they know it‟s not nice to do it. Of course Danish 

people they do, but they know it‟s not nice to do it, they told me somebody is not allowed 

to pee in Denmark and somebody is not allowed to throw things around in Denmark, 

because they make place for that. Why they say all this to me? Because they know I‟m 

foreigner, maybe in our country it doesn‟t matter, we can just throw the things [Amit: no, 

but] I can only told them (?) 

 

Amit:  If same thing they say to the person from the Sweden, he will not, you know what he will 

say? “Just shut the fuck up, do your business”. Like that! He will just say like this, he will 

react, but we are just saying “ok, sir” because we are the (Abubakr laughing).. 

 

Int:  Ehm, we have to keep on a little bit, because I still have a few things, maybe you are 

tired, but let‟s [Amit: no, we are not tired] continue. Ehm, you‟ve mentioned (…) you 

two, about the, the whole, the problem with not being able to live in Denmark, right. 

Cause all of you have Danish spouses and basically it would be a more logical place to 

move, right? [Amit: Yes, I think so] Ehm, so, how has this, has it influenced you in any 

way, the way that you feel that you sort of feel that you sort of belong to your wives‟ 
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country? What, what does these things mean, that you couldn‟t move there? Maybe you 

can move there one day, but there has been some trouble connected to Denmark. Can 

you, can you say something about how it influenced your way of feeling about that 

country? [Amit: like, about the Denmark?] About Denmark, not Sweden now, Denmark. 

 

Amit:  I think.. Denmark is, I don‟t wanted to go even in Denmark [Manuel: me too!] [Juan: me 

neither, I don‟t want to live in Denmark] [Manuel: me, me too]  

 

Int:  Is that before or after, that‟s what I mean. Is it now, because you‟ve had trouble?  

 

Amit:  No, because.. because they don‟t have that kind of rules for us. They, they are really, 

they, they can make the difference in a pig and a cow. Same, maybe I‟m making 

difference with the white people and the black people. They don‟t accept (chuckling) 

 

Manuel:  What I think Denmark do is they say to the people come from another country “We don‟t 

want you here” in the rules, because it‟s, it‟s, it‟s a.. it‟s, it‟s another thing with Denmark 

they do it, it‟s, it‟s what I do not understand. This.. EU rules, first you live in EU and you 

get some paper and the rule you can work whatever place in EU, but Denmark they make 

something which wrong. They say we can not work there. We can not, but he can work in 

Germany if he wanted, but he can not work in Denmark because Denmark say “you can 

not work here. First when you get Swedish passport”. So.. 

 

Int:  You mean, you don‟t feel welcome and then even if you can move there one day 

[Manuel: I don‟t want] you don‟t wanna do that.. 

 

Manuel:  No, I don‟t wanna come back, because they have said to me “We don‟t want you here”.  

 

Juan:  I think for example in my case I would move.. because I think it‟s more opportunities for 

me in Copenhagen than in Malmö. But it would be that the main reason, but as Denmark 

as a country, I mean, I don‟t hate Denmark, you know, but.. also I know so many Danish 

people, they are so sweet, it‟s like [Abubakr: yeah] they‟re really nice [Abubakr: yeah], 

but as how he say, you know, the rules and the government and everything don‟t want us 

there [Abubakr: yeah!] I don‟t want to go there for that reason, you know.  

 

Amit:  Actually, if you.. if you see, if you choose the people maybe we will say Danish people 

can come in Sweden [Abubakr: yearh] and Swedish people can go there [Abubakr: to 

Denmark, yes (laughing)] and with the same rules in Sweden [Abubakr: we can (…) 

nice!] like that!  

 

Juan:  The rules are bad, even with the Danish people, I mean, they are living out of their 

country [Baluku: yeah!] because of this [Baluku: yeah!] you know. It‟s like they don‟t 

even respect their own nationals [Baluku: yeah!] [Abubakr: yeah!] [Amit: But Danish 

people are much better than, I think..] 

 

Abubakr:  That is the things, I think, it should not make someone to like “I don‟t wanna go back to 

Denmark”, because I don‟t think he have problem with the Danish people [Amit: no]. 

You have problem with the government, and if there is chance from the government he 

can get in, I don‟t think he have problem because you are welcome from the population, I 

mean [Juan: yeah-yeah-yeah!] I know many [Juan: even the world (?)] Danish people, I 

have many Danish people friends (Juan: I love (?)]. Here in Sweden, I don‟t have any 

Swedish friends, but in Denmark, I have some Danish people (others expressing 

agreement)  

 

Juan:  Actually, in that case I would say [Amit: they are more warm] that the people..(…) I, I 

feel better as well with [Abubakr: you feel well when you are with the people] yeah, with 

the people..  
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Abubakr:  It‟s the government which they don‟t like the foreigner. Like last 3 weeks, 4 weeks they, 

Danish police they enter in whole the train which is coming Malmö and they see ok, he‟s 

black hair [Baluku: yeah], he‟s a black person, he‟s looking black, I mean, that is the rest 

they are white like Danish, how can they know what they are, how can they know there is 

not someone from Russia? How can they know there is not someone from Ukraine? They 

can not know because they look like Danish. And that is how they were doing last 3 

weeks. They come here and they ask me 1 time, 2 times, the 3. time I ask them “Are you 

just checking the foreigners?” He just do like this to me (raising his shoulders) and then 

he continue. In Denmark it‟s like this. I don‟t think that is normal, in Germany, before we 

know in whole Europe (?) [Juan: that was in?] Last 3 weeks [Baluku: Denmark] 

Denmark, last 3 weeks, they was do it in the train [Juan: ok] In Germany they always 

checking inside there [Juan: yeah, always checking] but when they come, they check 

everyone, doesn‟t matter you are from Germany or from Denmark, they check everyone 

together [Juan: yeah]. They don‟t show like.. you are different [Juan: yeah, it‟s..] you are 

different! I don‟t think that is nice, if, because they make you feel you are not welcome, 

because maybe someone who was living in Denmark for 20 years [Baluku: yeah] he‟s 

going to be still black, doesn‟t matter how long he‟s been living (others laughing loud) 

[Amit: I, I, I was in..] Yeah! Maybe he‟s born in Denmark! He‟s going to be still black! 

And they will come to ask you! 

 

Amit: I was in, I was in Helsinki, and I was coming from there, this time when I came with 

Sanne and she has this.. bindi
31

. And one man came ”Oh, what happened? (Juan and 

Abubakr laughing) Somebody beat you? Is you bleeding here?” [Abubakr: ha ha] And 

then when I reach in the, the, the passport check, the.. I, I really don‟t understand that 

person, how the society or the system allow him to stay there. He was really the bad 

person I ever saw. He just asked me “Oh, why you came here in this country?” I am not 

going to stay in Helsinki, I came here in Sweden, I was flying from there to Copenhagen! 

And I said “I came here to visit my wife‟s family.” “Don‟t stay here” [Juan: (…) ask 

why] I, I just said “I came for 3 months here.” “So you will go back after 3 months?” I 

said “Yeah, as I planned, of course” and then I said to my wife that I really don‟t wanted 

to stay here. Why you can‟t change your program (?). I‟m not lying, you can even ask to 

Sanne, my wife. And this is the terrible thing, you know, when you‟re coming and 

somebody is saying “why you came here?” and “what is your purpose?” and “how many 

days you‟re going to stay here?” I mean, I never said one British man, I work, have been 

working in the tourist place, I never said “Oh, you are the one who ruled the Indian 

government before here or you ruled the Indian people”. He‟s still welcome there, so in 

that case it‟s totally..  

 

Juan:  Shit, you have been so unlucky actually [Amit: yeah, really!] because I never have tried, 

it‟s so much about, like, as well experience, you know. I haven‟t tried anything and he, he 

has told me at least two crazy stories, you know. Like “go out of my country” or like 

nobody helping you and like.. yeah [Amit: it‟s, it‟s true, really, believe me, like..] 

 

Baluku:  I‟ve never been stopped in my life [Juan: yeah] by the police since I was born. Like, 

police never check me, but I was checked by police [Juan (to Amit?): we should give you 

a new (…)] in Copenhagen [Abubakr: ha ha ha ha ha], in Copenhagen, he just stopped 

me out of one hundred people surrounding, in Kastrup. I was, we are waiting for the train 

[Juan: ahaa] so it was cold down, then we went to there, I was going to pick my wife. 

Then the police just find me and.. they just came, two police, in the middle of all people, 

we are just sitting there, all of us [Abubakr: they..], those people they are also people they 

have to travel, other ones. And then they just find me, only I was only black person. I‟m a 

gentle guy, I‟m just sitting down! [Abubakr: (laughing) and he‟s a gentle guy..] [Amit: 

you know, it‟s like sometime (…) the person, one person have passport and everything 
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and he don‟t have the passport, passport in his pocket [Baluku: mm] and two people, one 

lady and one man, he hold one African man. And his wife saying “Look, he has passport 

and everything, it‟s lying in the house.” But they hold [Abubakr: they‟re holding, yeah 

yeah] it‟s hold very tight, like, like this (showing a grip), down and he can‟t move 

[Abubakr: they don‟t even ask for his person number, because [Amit: yeah!] that‟s the 

reference [Amit: yeah!] They suppose (…) Danish person] But you see, the police, what 

they did, they just ask me “Ok.. hey, where, where are you from?” I just told them “I‟m 

from Sweden” (others laughing loud) [Juan: oh, oh sorry!] (everybody laughing and 

commenting) [Juan: like, so sorry, Sir to disturb you] (more laughter) I said “I‟m from 

Sweden.” “Oh, Sweden, oh. Oh, but Swedish people they always have.. ID” I said “Yeah, 

we have ID” I just give them my ID picture [Abubakr: yeah] They look at it, they, they 

had to calling Sweden to [Abubakr: ask] to ask if I have problem (Abubakr shaking his 

head) in Sweden and ask “Did you fight with your wife?” [Abubakr: That‟s they cannot 

(?) ask you] [Juan: what?] They ask me “did you fight with your wife?” [Juan: in 

Denmark?] [Manuel/Amit(?): My God!] Yes! I said no! [Abubakr: .. what, why, why, 

why..] I said “no, I didn‟t fight with my wife” [Juan: that‟s crazy] [Amit: I would tell 

them “yes!”] [Abubakr: so it, it is your problem if I fight with my wife..] yeah, but 

[Abubakr: .. you‟re not inside my, (…) me] But then I told them, I said “No, I didn‟t fight 

with my wife” they said “yeah, but.. eh..” then they ask me “Maybe you run away from 

your wife?” [Juan: what?] [Abubakr: what is the point?] [Amit: Oh, my God!] [Juan: 

yeah, you are not living with her, so..] (…) You know, everyone, everyone, even if not, if 

you go and you write in a newspaper for Denmark and you ask people, if people they saw 

that thing, you‟ll meet also people who are saying “we saw that thing”, I don‟t know (…) 

[Abubakr: who, who was there..] People, people were surprised, they said.. after they left, 

after they found that, like I don‟t, I don‟t have anything [Juan: yeah, of course] problem, 

then they left and then people they said “Why they, why they didn‟t check us” I could 

hear when people they starting “why they didn‟t check all of us?” People they are not 

racist, they‟re.. racist people are not [Abubakr: yeah] they‟re not, people who‟re there..           

 

Juan:    You know what, that‟s policy, it‟s just policy that they have [Baluku: they‟re] really, 

really bad [Abubakr: mm], it‟s like.. (others chuckling) [Int: Manuel] 

 

Manuel:  Ok.. only back, let‟s take the (…) About Denmark, ok. When.. you, when you, about 

Denmark and Danish people. What I think is even in Danish people know the rules that 

are make for us, because when you meet some Danish people you talk “I live in Sweden 

with a.. a Danish girl” so they ask “Why you live there?” Seems, it‟s like they don‟t know 

why we have difficulties [Abubakr: yeah (…)] because theyn‟t even know the rules 

(others expressing agreement) Also my wife, she, she‟s, she one day came to me and say 

“Shit, if I never have meet you, so I never will know about all that rule, never will know 

about how the people from other country have it in my own country.” She first know that 

time she self try because she have one man from another country [Amit: because they are 

not giving information] It‟s the.. I have a neighbour, he, it‟s, I, it‟s with trouble (?), I, I 

don‟t understand why Denmark have moved there (?) I have a neighbour, he has lived 20 

year in Denmark and he has a wife but he have a child who is not from Denmark, who‟s 

from Africa. But Denmark have give allowed to his wife live but not to his child to live in 

Denmark [Abubakr: yeah, I have..] in.. in Denmark [Abubakr: yeah] [Amit: it‟s terrible, 

no?] To his child to live in Denmark, he should have 28 years in Denmark and he don‟t 

have [Juan: Twenty.. shit] so he have to move to Sweden because Denmark doesn‟t give 

you allow, how you can say to you.. how you can say, how can come and say to you 

“Listen, you can live with your wife, but you, your child have to go back to Africa.” It‟s, 

it‟s a totally.. I can not understand that, how will they do that? So people when they come 

from the crisis, they have some crisis in their own country, they have war or something 

like this. And so have from (…) that have lived 10 [Amit: but..] 12 year in Denmark, but, 

but not are Danish [Amit: The girl, she is not Danish?] and the girl, yeah, the girl she is 

not Danish [Amit: ahaa] and then don‟t allowed to live there. Another girl who are.. who.. 

also live in Sw.. here in Sweden somewhere now, the family have lived in Denmark 
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because.. they have war in their own country, and they have lived 10 years in Denmark 

and now Denmark said “Listen, it doesn‟t have any war there so you have to go back to 

your own country.” [Amit: And what is the life left for them..] And what is the life, yes! 

What this life have? 

 

Baluku:  Ok, ok, I can, I can understand if somebody came as a refugee here, he came as a refugee 

here, of course if you have been guaranteed as a refugee of course if what they give you, 

they have percent here always give you for going back in your country, they can do that. 

But also if you‟ve been, if you‟ve only been made, getting married as, with a Danish 

person and integrating in society much, then maybe you can start applying before you 

are.. you are going back. That‟s another thing, if you never apply [Abubakr: yeah] and 

you‟re still refugee, of course they have to send you back [Abubakr: yeah, that is..] 

[Amit: I agree with you] They have to send you back and that way, ok, what we have 

seen in Denmark, all in all, it‟s financially. Cause Denmark is, in the whole world, we are 

the best in Denmark [Abubakr: The..] We, we, we are still the best. Yeah! They are the 

best. Cause it‟s.. studying, tax system.. all, all those things for paying for student money, 

their system is still running really well. If you compare with all countries, you see the big 

countries, they are crazy, USA have [Amit: yeah] a lot of money [Amit: yes..], but  it‟s 

nothing! [Amit; yes, I, I get, I think you are right] [Juan: yeah, it‟s true. I mean, the..] 

[Abubakr: yeah, it‟s so..] [Juan: Danish people is so safe in.. Denmark] So.. [Abubakr: 

so.. yeah] you, you, you find everything it‟s, it‟s makes them, they are kind of being, get 

scared of, saying “oh, if we get, have much more people..”  

 

Amit:  But it‟s.. I‟m, I‟m, Baluku, this is not.. the.. normal Danish people tendency. Normal 

Danish people really much more better than this system [Baluku: yes] [Manuel: yes!]  

 

Baluku:  but I, you know, us human being, I can tell you so from my country. In my country we 

can say our prime minister is really fucked up, he‟s really bad man, we don‟t like him. 

But tomorrow we‟re going to find he is the, again the president, so here, people they are 

been knowing even the rules, they can be knowing it, but at least their politician they 

have their own party, people they are just changing, that way they believe of course 

they‟ll keep push that party again to come back again in that principle. You understand 

that? [Abubakr: yeah] So the people will never move, it‟s like if you have your club, a 

football club, you support, then if they‟ll be losing, some people they always stick “that‟s 

what we believe, that is my best club” then if it goes in the first division, you still follow 

it. So, people here don‟t really think about that and if you tell them, you say “oh, sorry”, 

you know, the word „sorry‟ is a bad word sometimes, cause someone he said “oh sorry, 

it‟s really bad, this bad.. this our bad government”, you find it‟s maybe his government, 

he„s on (?) voting for that government, he‟ll tell you that, 100%. But (…) more in 

Sweden.. 

 

Manuel:  May.. what about, maybe Denmark is ok, the best place, you have (others chuckling) 

money, whatever. Fuck this, but I can not say to one child that have lived 10 years in 

Denmark [Amit, Abubakr: yes], they speak Danish, they even know where they will be in 

their own country, they didn‟t even know how they will start something in their own 

country, and say “You have to go back, we give some money to you and you start your 

life there” 

 

Amit:  That‟s, that‟s why they are better, like, you know, if I have my child and my wife and 

whatever money they make, I just spend for myself and keep it in my bank account, not 

give them anything, of course I will be rich, and that‟s same happening with the.. 

Denmark. When you‟re, one person is.. coming from the, some country and they‟re not 

giving the rights for him, it‟s not.. giving any bad effect in the economy but India is not 

that, even big, but when the refugees come they give them house and food and 

everything, and the Indian economy is not that good, so they are going down and down. 

When you are sending, like.. now they start doing, like.. army they start sending, like.. in 
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Iraq or some places, that will effect, now it will affect the  Danish economy. Many 

people are against now, they don‟t wanted to send their own son and die in the, so.. in 

their war unnecessarily. So Denmark was before neutral with everything [Manuel: yes] so 

they don‟t have a problem, but India is, is spending like one third of the economy in 

army. And if that money you put on the growing, of course you‟ll become better country. 

And.. 

 

Int:  Clearly you‟ve all had bad experiences with Denmark, right? Because of the whole 

moving to another country. [Amit: I don‟t have a bad experience, but I..] No, I mean the 

experience of not being able to live there, right, but this hurts everyone. But you still, 

you‟ve, you‟ve said now a few times and you seem to all agree that, that you have a good 

connection with regular Danish people (all confirming), and that you even have a better 

connection with regular Danish people than with Swedish people (all confirming) despite 

the fact (?) that you live here. Ehm.. is this.. why do you think this is? I mean, obviously 

you have family there [Amit: no no, not..], so that‟s one thing, but is there something else 

or just..?  

 

Amit:  Something else, because I think the people are more open and they are.. they wanted  to 

get connected, I think.. 

 

Juan:  But also you have to think that they‟re more open because you are married to a Danish 

and probably [Abubakr: yeah].. it‟s like that thing, you know [Amit: I don‟t, I don‟t think 

so, because I was..] (others trying to interrupt)  

 

Amit:  I was, I was together with one Swedish girl before [Juan: ok] I stayed with her for one.. 

almost one year or 8 months and that time I have a good connection because of the 

Swedish people, because of my job. But apart from that I had good connection with the 

Danish people, I have no, nothing in common, we just met in the train or somewhere, I 

just went to buy the alcohol and they just say “Oh, hello”.. this place is, if I ask to 

somebody they will just hold my hand “ok, this is”, old lady, maybe 8..60 years old and 

just waking slowly “this is the place”. It‟s nice! 

 

Baluku:  But also what I‟m thinking, it is, you know, mostly the capital cities. [Juan: yeah, it‟s like 

that] It‟s easier [Juan: we‟re comparing Malmö with Copenhagen, yeah] (others 

commenting) you can, you can not compare Malmö and Copenhagen. Copenhagen, you 

know capital cities they, a lot of people they are, they are more open [Abubakr: yes] 

[Juan: and also Malmö it‟s small..] and it‟s small [Juan: .. and it‟s special, they call it 

Euro-Asia you know] (others commenting)  

 

Juan:  It‟s like completely completely special, I mean, 60% of, of the population is foreign, that 

is not normal in anywhere [Baluku: anywhere, yeah], you know, it‟s like, maybe if you 

compare Stockholm and Copenhagen, maybe they would be even, maybe Stockholm 

would be better, even [Baluku: better, yeah] or, like, I don‟t know 

 

Abubakr:  Yeah, it can be, because I have been living in Denmark in.. a town which is called Vejle 

for maybe one year and a half [Baluku: yeah] I had just one friend there, but in 

Copenhagen, me, I have many friend which is Danish [Baluku: yeah] but, because that is 

small town, I didn‟t get many friends. I have just one girl, which like, she was my friend, 

maybe we can meet, go to have coffee or [Baluku: mm] talking to each other or maybe 

something like that. Or else I never meet anyone, like.. all the people I know is the 

foreigner. 

 

Amit:  But I, I still think there is much, much, much difference between the Swedish person and 

the [Baluku: yeah] Danish person (others commenting) 
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Juan.  We have also, I think (…) which they deal less with foreign people than Swedish. 

Swedish are used to deal with foreign people since, I don‟t know, 30 years, and they have 

a lot more than Denmark.  

 

Amit:  I‟m thinking this is maybe because of the system. Because Swedish system is more 

liberal, so that‟s why maybe they get more affected, the Swedish people. And (chuckles) 

Danish system is more tough [Juan: yeah] and the people are very calm. 

 

Int:  But that‟s something new that it‟s not as liberal. That has changed with this government 

[Baluku/Amit (?) mm] [Juan: yeah, it was more..] 

 

Baluku:  But in general, som-something, me I have been noticing in.. country, if you go to small 

town, small cities like Malmö in Denmark, you find it will be the same [Abubakr: yeah]. 

You find it won‟t be the same as Copenhagen [Abubakr: to meet someone, yes] and 

Copenhagen you can talking with someone in the bus [Abubakr: yeah] which is not 

normal. Even here in Malmö, talk with someone in the bus it‟s not normal but in 

Copenhagen, someone, you can, you can see someone at least is giving you smile and 

give you space, which in Malmö it can be even hard to someone to give you a smile, 

someone just look at you, passing your back, he put his back here and.. he he he.. 

 

Juan:  Anyway, even with.. if I wouldn‟t be married to a Scandinavian, just with.. talking about 

compare Sweden or [Baluku: mm] Denmark, I never would come to Scandinavian 

country to live if I wouldn‟t be attached I some way, you know, like my wife. I, I 

wouldn‟t pick, pick, if I, if I could do it, you know. Still it‟s an option, because I could 

make Tina, actually, study in Chile, but I don‟t want that because I know it‟s better for 

her to finish her studies here, or actually we were talking about going Australia, and she 

was like, she made an effort (?), everything you know, so she support me so much that I 

really appreciate so when I‟m here, I‟m not able to complain because it‟s my option but if 

I.. didn‟t take that option, like to.. to give her the chance to study here, I never would pick 

Sweden or (chuckles) Denmark to live, you know. Like, even when they‟re really safe 

and maybe I would live here.. say forever and my kids would have a great education 

[Abubakr: yeah] and everything, maybe I would put, I don‟t know,  

 

Amit:  And this, this is al-also my reason, and there I, I have very good job opportunity in India, 

but still I wanted to stay here or I have to stay here, because of the some reasons like that. 

Because I love my wife and that‟s it (chuckles). But I don‟t understand, ok maybe 

because we, I have this problem or my wife, she‟s Danish so, that‟s why I have to stay 

because we have two different culture and very hard for my wife to study there [Abubakr: 

yes] But many, maybe other way. Like many people, like from France or other European 

country, they think that Sweden and Denmark is the better country than Germany and 

[Juan: (laughing) yeah] [Abubakr: because of the system] 

 

Juan:  (…) how the people.. you never happy with the things you have also (others expressing 

agreement), you know, like the, the people from Australia or for example, they were 

asking me “Oh, how is‟t in Denmark? I [Amit: yeah], I think they earn a lot of money” 

and stuff [Amit: yeah!] Most of the people think in the economical.. thing. I also have 

other reasons that define me, it‟s like, I look for weather mostly and also easy language 

society, it‟s like English society is so.. I already took out for example China, Japan it‟s 

not in my head [Abubakr: in your head (chuckles)] never was in my head also 

Scandinavia, you know, and now I‟m living here. Maybe if the weather would be nice, 

like everyday now (Abubakr laughing) would love it, but I don‟t like the weather [Amit; 

yeah!] so that‟s my reason, but it‟s different reasons in every person, you know.  

 

Amit:  I think this is also the, one reason for everyone [Juan: yeah, I mean of course..] (…) some 

kind of stupidity (?) in your mind [Juan: yeah], then you are not able to talk and go and 
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have fun, I mean, the.. this, these times [Manuel: it‟s hard (?)] that‟s (?) really you need 

it! Either you go in depression! 

 

Juan:  It‟s funny, there are like bears, you know, they sleep six months and then they wake 

(others laughing) they came out [Amit: they wake up and they stay awake] [Baluku: they 

always winter look (?)] It‟s like they put off in their life (others laughing), they put off in 

their life for the whole winter, that‟s like, come on.. it‟s like [Amit: they can change it] 

That‟s why I don‟t like it actually [Amit: I think it‟s changing actually]  Yeah, maybe it‟s 

changing [Amit: now it‟s time is start changing] Actually you know, what a Chilean told 

me that when the.. all the Asians came here, they complain a lot, but Malmö was really 

really boring. Like.. It was ike Denmark for example Sundays, it‟s the .. the shopping 

street close [Amit: yeah] and everything was closed at 04.30 or something [Amit: Yeah], 

so the Asian people start to come and make markets [Amit; yeah] and like shops they had 

to increase the time to.. that the shops are open and now it‟s lively because that, in so 

many ways, you know. [Amit: the people are more awake and so-social I mean, that‟s 

giving more opportunity for the people] So the foreign people actually, but anyway, 

everybody knows that foreign people move the economy here, as well, a lot. 

 

Amit:  I mean.. I‟m very sure in few, few months, not few months, in few years, Indian economy 

is going to grow because not only, is not only I‟m saying, many Swedish companies, they 

are moving to Asia, why? Because of the rules and the regulation and the system for the 

work. [Juan: and al, yeah, also cheaper to start] cheaper, yeah! [Juan: that‟s why] So.. 

[Juan: yeah Chinese..] 

 

Int:  Yeah, I just, we‟re gonna end it soon. One last thing is.. that I want to know.. because this 

is a thing in which you can actually see how much you feel connected to one place or the 

other, it‟s.. to ask you which, which TV channels do you watch, and which, where do you 

get your news, for example, on the internet. Which, which web pages do you use most? 

 

Amit:   For Indian or.. our home country‟s news or something? 

 

Int:  That‟s what I mean: do you use your home country‟s much more [Juan: yeah] than you 

use Swedish and Danish [Amit: ahhh..], for example, or English?  

       

Amit :  I, I don‟t, I don‟t know what the hell is going on in India actually. [Int: You don‟t know?] 

No. 

 

Juan:  I check the news always. In Chile I know everything what‟s happening there and chat 

with my friends as well [Amit (?): because] yeah, and I don‟t watch Danish or Swedish 

TV, [Manuel: me too] in that way I‟m don‟t integrate [Amit: but I‟m doing it]  at all 

[Amit: I‟m doing it] [Abubakr: I don‟t, I don‟t watch it alone] [Amit: I just try to learn as 

much as I can because] Juan: I watch English TV.. 

 

Amit:  I don‟t like anybody to say “you don‟t know the Swedish.” I don‟t need any Swedish, I 

mean, one doctor, you know.. This is the thing when they find, the Swedish people or 

Danish people, when they find the interest, you are giving the different opportunity when 

you believe. Like one doctor came, doesn‟t matter if he can pass Swedish level or 

something, they can work, they can got the good job if you are doing something that they 

don‟t have. Then you are good. What if you don‟t have that quality, you are, if you are 

not unique? Then you are not welcome. Then first you, then you. 

 

Juan:   Yeah, but it‟s, mostly that.. that for me it‟s like, I don‟t care if some Swedish die. In 

Chile, everybody, a Chilean guy die, I read the news just because it‟s my, the only 

connection.. with my country, it‟s not because I really.. I‟m really interest in like some 

details mostly, like to have a, I don‟t know, it‟s like a window, that I can see what 

happening in Chile, you know [someone: yeah] But here I don‟t have the need to watch 
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the.. and when I was in New Zealand one year, I never really watch the news if I wasn‟t 

with the news paper there, you know like, ok pick it up, but ok I gonna inform about the 

Swedish economy or how is it going in Christiania in Denmark you know it‟s like, I have 

more important.. I don‟t have a job you know, it‟s like that‟s an important issue [Abubakr 

(?): ha ha] for me, I don‟t care what‟s happening.. [Abubakr: what is happening.. because 

he, if he.. actually you are out of everything.. it‟s not..] Yeah! I‟m not into the society 

right now actually. [Amit: Ac-actually..] ..reading news from another country. 

 

 

Amit:  I never feel anything like for India or Sweden or Denmark, and that‟s why I‟m little 

angry, because I never take India as my country or I‟m, I only belongs to there. That‟s 

why I fight here, because when I was in India, I lived there, and when I‟m living here, 

I‟m living here. And I wanted to fight for everything, and I wanted to get all the 

opportunity that they are giving to other people, because if you are choosing, ok if you 

don‟t wanted to give me the same opportunity for other people then make the less test.. 

tax also for me, why you asking for 31% tax from me also but you‟re not giving me same 

opportunity, and that‟s bad. Kassa money and this money, and that money we don‟t get 

up till now. We have to fight for that.  

 

Manuel:  Ok, the last thing I want to say is: I don‟t care about Brazil. I don‟t care about Denmark. I 

don‟t care about Sweden. The thing it‟s very important Brazil to me is the only thing is 

my family [Amit: yes] [Abubakr: yeah] because without this I can live every where 

[Abubakr: yeah] I can live everywhere, I can live here, I can live in Denmark, but the 

problem is when the keep limit to a life. The problem is when this country I‟m going to 

live they keep limit to a life. I have some limit and I not can go out of this line. They have 

give me, the have give me one, what do you call, one wall? [Int: wall] yes, and I not can 

go out of this, I have to stay here [Abubakr: yeah] I not can give more, I want it, give all 

I have but I can‟t, because they have give me a limit. So is doesn‟t matter what, I‟m not 

saying about “oh my, my home country” it‟s not about your home country. It‟s because 

all what you have, do it your life, all what you have make, all what you have work for, 

it‟s there with your family [Abubakr: yeah]. It‟s there, it‟s, it‟s all the same it‟s important 

to you because you don‟t know about, how many person die in Africa, or how many 

person die in Brazil or in Afghanistan or Iraq, what‟s happening in the world. You want, 

just wanna know about your family. [Amit: you know why? Because you are not Hitler] 

Yeah.. (Diego and others laughing)  

 

Amit:  Because Hitler was the person who wanted to control everywhere [Manuel: yes 

(laughing)], he think that this is my country (Abubakr and Manuel laughing). But you are 

not Hitler, you are the normal person and you are connected to your family [Manuel: yes] 

and this is normally people do.     

 

Int: What about Abubakr, where do you get your information? TV and internet, what do you 

use? 

 

Abubakr:  Mostly, if it‟s news, I watch Euro News. But if I‟m home in the evening which almost 

I‟m not, I used to watch TV5, every evening they show African news, like for the whole 

Africa, news they show it in night. So when I‟m home I use to watch that. But it‟s not just 

for Niger, maybe it can be one month I didn‟t see anything from my own country but at 

least I feel like it‟s home news (Juan laughing). It‟s for whole Africa, I can hear what‟s 

going on in the whole Africa, because they show, I mean, all the country in Africa there 

is something they use to show it, they call it African news, so I use to watch that. And 

sometime if I feel like long time I didn‟t watch I can go to internet, too, to watch it. So if 

it‟s news from it‟s Euro News so.. (…) 

 

Juan:  I, I think the news is also about interest, for example, now I‟m realizing why I actually 

read everyday the news, it‟s because I follow my team, you know (Abubakr laughing), 
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my soccer team, so I read it every day. But maybe if I wouldn‟t follow that team, I 

wouldn‟t read it that much. It‟s like here I don‟t follow anything, you know, so that‟s 

why I don‟t read the new, because I don‟t care about it.  

 

Abubakr:   Somebody.. I read the news when there is something I want to know, for me to read the 

Swedish news it was maybe, I never feel like “oh, I want to see what is coming in the 

news” if it‟s not.. This week, because that was going, something was going with 

someone, who I know and I really want to know how it was going, and I know they put it 

in the news, so I feel like “oh I want to see the news, the Swedish news”, because I want 

to find out how it was going. It was one of our teachers, he was my teacher before and 

then last Friday, I don‟t know if it this one, last Friday he kill himself and he two sons, so 

I was really, I want to see the news because I know they put it in news, I really want to 

see how it was going and what was happened [Amit: did they did put anything on the 

news? I, I don‟t think they will..] Yeah they put, they put [Amit: really?] yeah [Amit: ok], 

they put the news what they was think, it‟s not like because nobody know, but they, what 

they think about it and how they think it was going [Amit: yeah, but the, not the real 

story, because they never saw him/it (?)] That‟s the only thing make me to feel like I 

want to see the Swedish news [Int: mm] or else, I don‟t know, anything is normal for me, 

what is going on, I mean (chuckling)  

 

Int:   Ok, Baluku, last thing, what about you? 

 

Baluku:  Yeah, me I always watch all the channels for Swedish. When there is news I watch the 

Danish channel. Also I try to pick up the words, the words I can from the language. And 

also I always check when I go to the internet I read, I go and read from my home news 

papers and I read about even the news papers from around the world, BCC and some, a 

lot of websites. [Amit: don‟t say too much, because now they told.. you can‟t use the 

internet for the video or all this things] No no no, BCC [Amit: you (…)] (others laughing 

loud and making comments) [Manuel: you have to pay ticket] 

 

Int.:  That‟s it [Baluku: yeah] [Manuel: yeah]. Thank you [Baluku: I lige måde
32

] [Abubakr: 

thank you too] [Amit: you‟re welcome].        

  

 

        

 

 

 

   

 

 

 

 

 

 

 

 

 

 

                                                 
32

 ‟I lige måde‟ is Danish for ‟likewise‟. 
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Appendix 2: The coding process. 
 

Open coding:    Axial coding: 
Difficulty/complication  Complication  

Connection    Connection 

Needs/requirements   Needs/requirements 

Difference    Difference 

Social ways 

Feeling lost     Feeling lost/lonely/insecure/afraid 

Loneliness     

Fear/insecurity    

Same life situation   Practical circumstances 

Moving 

Weather 

Chemistry 

Length of stay    Time 

Nationality as marker   Nationality     

Own initiative/responsibility  Means of integration 

Activities      

Link to society   Affiliation  

Affiliation – practice: news sources 

Prejudice/image   Prejudice/expectations 

Expectations     

Us and them    Us and them/being dark/discrimination 

Being dark     

Swedes/Sweden    

Support    Support 

     Across boundaries 

     Religion 

Animosities 

 Moving 

 Opportunities 

Selective coding: 

Across boundaries 

Affiliation 

Affiliation – practice: news sources 

Aggression 

Complications – loneliness and insecurity 

Connection 

Difference 

Divisions and discrimination 

Integration – opportunities and responsibilities 

Nationality 

Practical circumstances 

Prejudice and expectations 

Religion 


